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PREFACE 


■■ 

’• 

. 

- • •: k.\- •' 


For a long time, I have been contemplating compiling a boo 
attempt to clear some misunderstandings pertaining t 0 
issues of jurisprudence. These misunderstandings, that lea^Si 
way to wrong actions, are a result of lack of fjq^ 
understanding, prevalent in some sections of the muslim societe 
as a result of ‘taqleed’ [following] of pseudo scholars ofg^ 
twentieth century who went against the preserved traditions*^ 
islam, and the major imams of the past 1200 years that inctedat 


all the distinguished companions of the prophet (peace unto him) 
who have helped in its preservation. 


- •• 


My intention of writing this particular book, is to deal with four" 
such issues that have been misunderstood by some people, and 
present to you the authentic prophetic traditions along with foe 
practices and statements of the great imams of the past. These 
issues are: Difference in salah between men and women, The 
distance of Feet in Salah, Movement of fingers during 
Tashahhud in Salah, When to stand up during Iqamah. 

I pray that Allahuta’ala accepts this book and make it a means of 
enlightening Muslims on this topic. Ameen. 

I express my thanks to Allama Yaseen Akhtar Misbahi, Mariana . 
Anwar Amjadi and Dr Ghulam Yahya Anjum for helping me in 
understanding tnesc fiqh issues. 

* would also like to thanks Janab Zubair Qadfi for pro'itfing me 

• . >4 r 

continuous motivation and support. | ; t 


Fazlullah Sabri Chishti 

25th Safarul Muzaffar 1431 Hijri 
10th February 2010 


/ if''''.'-'/--' 

: : ■ 


■ 
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(Part I) 

Difference in salah between 
Men and Women 

Wahabis (so called ,4 salafis7ahlul~hadith) are of the view that a! 
the laws of salah are common to both men and women, and that 
there is no difference between them. They also claim that the 
hadith ‘Pray as you have seen me praying' is genera! and. 
therefore, should be applied equally to both men and women It 
should be realised, however, that our own interpretation and 
logical inference of this hadith cannot compare with the other 
ahadith of the Messenger of Allah (Sallal laho alaihi wasaiam) 
and the verdicts and practice of the Sahaba and Tatxun (Radi 
Allaho anhum) quoted below. 

Wahabis are of the view that all hadith should be accepted and 
understood on the literal meaning. It is because of this fallacy ttjey 
have fallen in the wrong path of anthropomorphism (tajsim). If we 
take the literal meaning of this hadith in which prophet [salal lahu 
alaihi wa sallam] said: “Pray as you have seen me praying* then 
no human being on the face of this earth can pray, because no 
one alive today has seen the way of prophet s prayer. This 
explains that this hadith has to be understood in a way in which 
the scholars of ahlus sunnah wal jam ah have explained. 

The Shariah has ordained distinct rules for men and women in 
many important questions of salah. 

For example: 

(1) Jum'ah is fardh upon men bu t not on women, and the Eid 
prayer is waiib for men but again n ot for women. 

Sayyiduna Tariq bin Shihab Radi Allaho anhu reports that the 
Prophet (Sallal laho alaihi wasallam), said, Jum ah m 
congregation is an obligatory duty upon every Muslim excep, four 
people: a slave, a woman, a child, and one who is sick. 


. 
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inmmi. Atm Diiwood neaun ur tma m 

limlltli 1082, lltlfldl Unklm declared it sahih and Imam Ohs)^SH| 

Fmyylrlfllwm Ultima Aliyyah (Radi Allahu ta'ala anha) says at qJM 
,, iniigai hadlth, 'We have been forbidden from follovw^ 
funerals and Ihere is no Jumuah upon us. 

|rninan Abu Dawood, hadlth 1139, Sahih Ibn Khuzaima iTjjj- - 

( 2) unlike men, women shoujd not give adhanof . say the j^^ 
Womnn am not allowed to call out the adhan whereas men a» 
encouraged to do so, 

flayyldatuna Asmaa (Radi allahu ta ala anha) narrates as part of *•. 
Iniigai hadlth that the Prophet (Sallal laho alaihi wasallam) «|| ; § 

'there Is no adhan Iqamah or Jumuah upon women. 

[Sunan Baihaqi hadith no 1921} 

Bayylduna Ibn Umar (Radi allahu ta’ala anhu) says 'There is no | 
adhan or Iqamah upon women.' \J|| 

(Musannaf Abdur Razaaq, Sunan Baihaqi hadith 1920] 1 

Imam Ibrahim Nakha’i Rahmatullah [d. 96 AH], a great taaba'I and 
faqlh (lurlst) of Iraq who was also the teacher of Imam Abu Hanfia 
hnhmnlullah) stales that adhan and iqamah are not compulsory 


Urnrnul Mu'mineen Alsha (Radi allahu ta’ala anha) reports that thd 
Prophet (Sflllal laho alaihi wasallam) said, 'Allah does not accept 
the salnh of a mature female without a scarf.' 

,jL-v^t VI (jiauLak 6 (JfA* V 

Musnad Ahmad 24012, Sunan Ibn Majah 655, Survan |!| 
Dawood 641, Sunan Tlrmldhi 377, Sahih Ibn Khuzaima 
Muntndark of Imam Hakim 917 and Sunan Baihaqi 3254. 

Imam Hakim declared It sahih and Imam Dhahabi agreed. 
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{A ) Women cannot jftlti mt\ Hi Hlltl 

Mmi Bakrah Radi Allaho anhu reports that the Prophet (Sallal laho 
M\\w wasallam) said Never will those people succeed who have 
appointed a woman over them, 

[Musnad Ahmad 19507, Sahlh al Bukhari 4183, SunanTirmldhl 
2262, Sunan Nasai 53881 

jabir bin Abdullah Radi Allaho anhu reports as part of a longer 
hadith that the Prophet (Sallal laho alaihi wasallam) said, Know 
that a woman should not lead a man In salah.' 

[Sunan Ibn Majah 1081 and Sunan Baihaqi 5131) 

( 5 ) For the purpose of correcting or deterring som eone in salah 
mp n should sav 'Subhaanallah' loudly, whils t women are only 
a llowed to clap their hands . 

Sayyiduna Abu Hurairah Radi Allaho anhu reports that the 
Prophet (Sallal laho alaihi wasallam) said, 'Tasbeeh is for men, 
and clapping is for women.’ 

»LuLU J ifli nl llj u l Jl 

[Sahih Bukhari 1145] 

(6) The different postures and positions of the females . 

The different postures, positions and rulings concerning the 
prayers of the female are not the invention of a group or an 
individual but teaching of the Prophet (Sallal laho alaihi wasallam) 
himself. He was the very first person differentiate between the 
prayer of a man and a woman. 

Rasoolullah (Sallal laho alaihi wasallam) has clearly differentiated 
between the sajdah of men and women. 

Yazid bin Abi Habib reports that the Prophet (Sallal laho alaihi 
wasallam) passed by two women who were praying salah. He 
said, 'When you prostrate, let part of your body cling to the earth, 
for women are unlike men in this regard'. 

lil JLu uJj* 1 j <4* ^ 0 1 


L 
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„• • .^lil 

- ^ h* aMMaraseel (Muassasah al Rlsalah a 

[Abu Dawood in his a 
h <?nnan Baihaqi 3201] 

and Sunan narrates that t 


.. KiViS 
" nf; 


’ ■ «r. ., 

‘ 

“ 


vllaho anhu narrates that the Prapfi 
Sawiduna mi> «•••*•• , ald 'When a woman sits In satfh 

fsi W» *“ .»«. <m wh«3fe 

She should P lac ® re s S he r stomach to her thigh* tic; 
prostrates she sh ° U 0$t concealing for her. Indeed Allah loo*s«; 
manner that ist | make you witness that ||| 

her saying, ^ un " " 

forgiven her." j JUJU^O# <U ' 

tit. * 

.UJojiidJjlg 

rsunan Baihaqi 3199] 

The above Hadith is reliable due to the fact that it is supported ^ 
many ° the | tiTr ,n n hh" ->«»»» wasallam) has n ot a"owe<jf 
XA/ Kin u.ijr Radi Allaho anhu reports that tne 

L— «“•'» “ iw «“j" 

raise her hands close to her bosom. 

l^x, ilyJtj 4^^ * liA 4* c *i U ljl 


lH 



:• 


[Tabarani in al M'ujam al Kabeer 22/19 n0 ‘ 28 ' ate## ** 
says in Majma' Al-Zawaaid 2/103, Tabarani has narrated i^W 

part of a long hadith on the virtue of Wail bin Hujr, wl,h 
Maimoona bint Hujr narrating from her auntie Umme 
Abdul Jabbar.] 

Abdu Rabbihi reports: “I saw Ummu Darda raising her 

to her shoulders in salat” 

.Lfuilo jla. S^LuJI ^ 14»4j py f^ ^ ^ 

(Juz Raf i Yadain by Imam 


• || 

, . 

••*w 


—J 

. Si 

C /-» r» Id* /-* /4 T T r* O ym* <d» -»d* /-*♦* 


9 

# 

v8' vvg?MP ^PWUagLtn Ww Sal t (row) of man 1h»« h aun t0 
stand behind the non 

ula*U 

Anas Radi Allaho anhu reports: “An orphan and I performed salat 
behind Rasoolullah (Sallal laho alaihi wasallam) and my mother, 
Ummu Sutaim, stood behind us" (Sahih Bukhari] 

This hadith indicates that even if a woman is alone, she has to 
stand behind the saffs trows) of males and still not join the males 
in their saff trow). 

(9' The reward of congregational salat for men is 27 (twenty 
seven) times more than that of an individual salat. Contrary to 
this, the more rewarding salat of a woman is that which is most 
concealed and performed within the confines of her home and of 
her innermost living quarters. 

Sayyiduna Abdullah bin Mas'ud Radi Allaho anhu reports that the 
Prophet (Sallal laho alaihi wasallam) said, The prayer of a woman 
in her makhda 1 (partition) is better than her prayer in her hujrah 
(chamber), and her prayer in her hujrah is better than her prayer 
in her bait (house).' (Abu Dawood 570 and Ibn Khuzaima 1690) 

Sayyiduna Abu Huraira Radi Allaho anhu narrates that the 
Prophet (Sallal laho alaihi wasallam) said, The most beloved 
salah to Allah of a woman is one that she performs in the darkest 
spot of her home.' 

Ibn Khuzaima 1691 and Tabarani in al-M'ujam al-Kabeer as 
mentioned by Hafidh Haithami 2/35. Hafidh Haithami also says 
that its narrators are authentic. 

If i-i [f MuO j lf±> fjA I Aa * Si jaJI 

[Sahih Ibni Khuzaima] 

Abdullah bin Mas’ood Radi Allaho anhu reports that Rasoolullah^ 
(Sallal laho alaihi wasallam) said: "The most beloved salat to 
Allah of a woman is the one that she performs in the darkest spot 
of her home.” 

.<LLLa Ifltii ^liLc iil fj* 411 sIjaI L \ 
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Al /a waaid Hafidh Haithami has clas«ifuJ|S||^ 
narrator# a# authentic! 

W n derive some very important and fundamental principle* 
the prayer of a woman from all the above ahadith. ThTfaJJ 9 * 
(»Mlah are not always tire same for men and women. 

The sunnah posture of a female in any position of salah 
which is the most concealing for her. 

The following chapters of hadith explain this meaning in dei^s 

As mentioned earlier, this variation in the salah of a wornael ^ 
been prescribed by none other than the Prophet (Sallal taho 
wasallam) himself. 

It has remained the practice of the whole ummah till this 
is also reflected in the rulings of the Sahaba and Taabi'un. 

The ulama and fuqaha of all four schools have always recognisjji^ 
this difference and, as is evident in their books of fiqh, ftgm 
always observed the above principles whenever making a rufcg 
about the salah of a woman. 


■ 

r ■ •• ' • 

ffc' 


¥■ 

■f 

■■■ 

- .**■* 


Zf-’yy 


M0 


Following are a few narrations detailing the verdicts and praefioe 
of the Sahaba and together with the verdicts of some of the Tab! 
'un and the ulama of the different schools of fiqh. 


, V 

•• 


' 


Verdicts and practice of the Sahaba (Radi Allaho anhum) 

1. Ali Radi Allaho anhu said: "When a woman makes sajdah 
(prostrates), she should practise ihtifaaz and keep her thighs 
close together." 

("Ihtifaaz'': where a woman draws herself close together and leans 
onto one side by resting on their left buttocks and complete^ 
contracting themselves.To draw out the right leg to one side of 
the body and place the left leg beneath one's right thigh. In 
way the posterior will come to rest on the ground rather than 
the left leg. She would, therefore, not be resting on her ' 
on her posterior as mentioned in the narration of Sayyiduna 

J * jiiajjj i\ jJl Cj±z-ui Iil: Jli t 

(Musannaf Ibni Abi Shayba, vol 2, pg 504, #2793, Al-M# 8 
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Abdur-Razzaq has taken it from Isra’il from Abu Is'haq from Harith 
from Ali and Ibn Abi Shayba took it from Abul-Ahwas from Abu 
Is’haq and Bayhaqi took it from Abul-Ahwas, with the mentioned 

sanad. 

Imam Abdur-Razzaq has quoted the following hadith in his 
Musannaf: Ali says, "When a woman prostrates, she must 
practise ihtifaz and keep her thighs close to her stomach." 

(al-Musannaf li-Abdur-Razzaq: vol. 3, p. 138) 

2. ibn Abbas Radi Allaho anhu was asked about the salaah of a 
woman; he replied: "She must draw herself close together and do 

Ihtifaz" 

“ J ^4,1 A. J : JUi 6 (Jj-tu 4j' •O u ^ £ ' 

[Musannaf Ibne Abi Shayba, vol 2, pg 505, #2794, Al-Majlis al-llmi] 

3. Khalid bin lajlaaj reports: “Women were commanded to do 
tarabbu' when they sat in salah and that they should not sit like 
men on their buttocks” 

-o&h J 

[Musannaf Ibni Abi Shayba, vol 2, pg 506, #2799, Al-Majlis al-llmi] 

[“Tarabbu'”: to sit cross legged, that is, to draw out one's right leg 
towards the right side of the body and to place the left leg beneath 

the right leg.] 

4. Nafi’ reports that Safiyya (Radi AHahu anha) used to perform 
salat while in the tarabbu’ position. 

ijLaS OjK <lLo jf qc. 

[Musannaf Ibni Abi Shayba, vol 2, pg 506, #2800, Al-Majlis al-llmi] 

5. Nafi’ reports: “The womenfolk of Ibn Umar would do tarabbu’ 
while in salat” 

.S^LcJI JAC 0^ : Jk® (j£. 

[Musannaf Ibni Abi Shayba, vol 2, pg 507, #2805, Al-Majlis al-llmi] 

6. Abdullah ibn Umar was asked: how women performed their 
salah during the era of Rasoolullah (Sallal laho alaihi wasallam)? 
He replied: “Initially they performed tarabbu'. Then they were 
ordered to do Ihtifaz.” 
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Jyj J ^ jli Ot^i J 5- * ^ fijaj 

J u / 1 r o* ■' J u il 

!d Abl Hanifa, pg 191, Hmiyya, Jami' ul-Ma«J| 

vol -1.^S 

hadith clearly indicates that the practtefi 


Note: 1. inis 
"Tarabbu” was 

the "Tarabbu"' posture anymore. ||j 

2 The chains of narrators in the above Hadith are autha* 

Verdicts of the Taabi'un and other Ulama: 

1) Ibn Jurayj reports, 'I asked Ataa: "Should a woman motion, 
her hands at the time of takbeer as a man does^ he repti 
-She should not raioe her hands with takbeer in the manrw 
men" Ataa then demonstrated (the way in which she should.) 
placed his hands very low and then pulled them towards him. 
then said "The posture of a woman in salah is not that of a ma 
rMi icannaf Ahdur Razzaq 5066, Musannaf Ibn Abi Shayba 24 


Ahmad 
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asked about how a woman should sit In salah. He replied, ’She 
should press her thighs together. 

6) Imam Mujahid used to dislike that a man attach his stomach to 
his thighs as a woman does. 

[al-Musannaf li-lbn Abi Shayba, vol. 1, p. 270] 

7) Imam Ahmad was asked about how a woman should prostrate 
and sit for tashahhud. He replied, 'She should do whatever is 
more concealing for her.' He added, 'She should do tarabb'u in 
tashahhud and draw her legs to one side. 

[Masaail of imam Ahmad narrated by his son Abdullah] 

8) Imam Baihaqi says,'All of the laws of salah in which a woman 
differs from a man are based on the principle of satr 
(concealment). This means that the woman is instructed to do all 
that which is more concealing for her. 

S jlm ll fLU qa Ja^JI sl jaJI (3jLaj L j <UI ^juuJI JLi 

S^j*L L$jl ykj jlwJI ^1 

[Sunan Al-Kubra al-Baihaqi, vol 2, pg 222, Idarat Al-Talifaat 

9) Qadhi lyadh has also quoted from some Salaf that the sunnah 

for women is tarabb'u. [Awjaz al Masalik 2/119] 

All the above quite clearly demonstrates that the prayer of a 
woman is different in some aspects from that of a man, and that 
this distinction was first made by none other than the Prophet 
(Sallal laho alaihi wa sallam), and then maintained by the 
prominent Sahaba and Taabi'un. Furthermore, as can be seen in 
their works, there is almost universal agreement amongst the 
scholars of all schools of fiqh on this issue. 

List of differences between the prayer of a man and a woman: 

Some of the differences as mentioned in the books of fiqh are 
listed below. In all the postures and movements of salah, 
including qiyam, ruk'i', sajdah, and tashahhud a woman should 
adopt that which is the most modest and concealing for her. 

Raising Hand: 

At the beginning of salah a woman should not raise her hands to 
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her eais but only to her shoulders or close to her hfiri' n 
raise their hands all the way to the ear for Takbeer 
raise their hands only up to their shoulders. 

Imam Ahmad bin Hanbal also says that she should 
slightly and, according to one narration, she should not 

Qiyam (The standing posture) 

(1) In Qayam (the standing posture) Men place their hands h^kl^E 
Navel while women place their hands on their chest .In QiwSfel 
(the standing posture) women are to place their hands on 8^8# 
bosoms They can fasten them in any one of the different *^ 
’akdtV (grasping) or ’wadfV (placing), or they can simply r^.2T 
right palm on the left one. 

Ruku (The bowing posture) 

In Ruku (the bowing posture) Men’s back is horizontal J 
women suppose to bend their back only far enough to touch 
knees. Looking from far it will look like a bow arc. They 
flatten their back. 

Unlike men, in ruk'u, women should tuck their arms into the body 
and not spread them outward. They should also merely pi ece 
their hands over their knees with closed fingers, and not grasp 
mem with the fingers spread wide open 

In some books of Hanafi fiqh it has been suggested that in nito 
they should also bend their backs and knees slightly. The HaribeR 
scholar Imam Kharqi also says as part of a longer statement, 
woman should gather herself in ruk'u and sujud.' (ahMugto# 3 

1/134 > Jap 

In fact, women should try to keep their fingers close together in 
the postures of salah. i|5§l|l 

Prostation 

During prostration men should allow for some space and drsMpC° x 
between their stomachs and thighs, and arms and the side of 
body, whilst women should press these limbs together. Aga* n ** 
prostration, men should raise their arms off the ground and 
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for some distance but women should let them cling to the ground. 

In Sajdah men's back portion is raised from ground and hands 
apait horn body and.tingers of feet twisted while women It is 
supposed to be gathered in a way so that all their body parts are 
close together and abdomen placed over her thighs. Both feet 
and ankles sticking out to the right and lower portion of back 
touching the ground. 

Sitting in between two prostrations and sitting to recite 
Tashahhud 

During Jalsa and Qaida (sitting between Sajdah and during 
Attahyat) men sit on their left ankle and their right foot’s fingers 
are twisted while women sit on floor and their both ankles and 
feet sticking out towards right hand side. 

During the sitting of tashahhud, men are to rest on their legs and 
raise their right foot with the toes facing qibla, whereas women 
are to take out both their legs towards the right hand side of the 
body and rest on the posterior without raising their right foot. 

Statements of Imams of Fiqh concerning salah of women: 

Hanafi Fiqh 

Imam Muhammed Amin Ibn Abidin As-Shami Rahmatullah 
[d. 1252 AH] writes: 

"A woman should raise her hands till her shoulders. She should 
not take her hands out of her sleeves. She must place her one 
palm over the other on her breast. She must bend slightly in ruku. 
She will not spread her fingers out in ruku but rather keep them 
close together and place her palms on her knees without clasping 
them. She must bend her knees slightly. She must contract 
herself in ruku and sajdah. She must place her arms flat on the 
ground. She must sit with her legs out and resting on her posterior 
in tashahhud. In tashahhud she must keep her fingers close 
together. If any mistake occurs in salah, she must clap her hands 
without uttering anything. She cannot make Imamat of a male .It 
is makruh to have female only congregation. The female Imam 
will stand in their midst. It is makruh for her to attend the 
congregation. In a mixed congregation the females will stand at 


_ A 

Scanned by CamScanner 



■, o 




m- 

«4'/V : 
•,',y W 

- 


‘ 

.:'-■ ■; ■ &* 
-.;; J.V l ••£. 


,h„ i<mi Jum'ah t* not obligator on her but if sh« Wtemh - - 

will ba absolved ol laaponslblllty Nnither i* (salah ^ ■* . 

compulsory on her nor lire Inkbenr of lashrrq It is not mmuZs'W* 
to. ho. to perform fair when It brightens up In the loud t 

wilt not rmse her voice 

{RAdd at Muhtar ala ad Dur al-Mukhtar Vol t, page 504. 
reference from Bahrur Raiq and Ghunyat al-mutamalfi « 

Munyat al-muaalli) . 

Imam Muhammed Amin Ibn Abidin As- Shami 
writes: 

"A woman should bend slightly in ruku without spreading ft|| 
fingers out completely. However,she must contract herself an|j| * 
place her palms on her knees and bend them slightly. She mjtoM- 
not spread out her arms as this I more concealing her”. 

[Radd al-Muhtar ala ad-Dur al-Mukhtar, Vot 1, p60^ip' : 

Mulla Ali Qari Rahmatullah [d. 1014 AH] writes: 

'A'v'N 

"A woman will raise her hands till her shoulders (when performing 
takbeer e tahrimah)" [Sharh Niqaya.Vof 1, p239j^;^ 

Imam Badrud din Aini [d.855 AH] writes: 

j-M 

“According to Ummud-Darda, Ata, Zuhri and Hammad, the ustedh 
of Imam Abu Hanifa rahmatullah a woman should raise her I? 
hands till her breasts” 

[al-Binaya fi sharh al-Hidayah, Vol 2, p W| 

Muhammed Ibn Muqatil narrates the same verdict from the 
jurists. 

[as above] 

Imam Burhan uddin Ali bin Ali B. Marghinani Rahmatullah [d. SH ,fH 
], e author of Al-Hidaya states that this is the correct 
accepted version. [Al-hidaya. Vol 1. 

Imam Abu Jafar At-Tahawi Rahmatullah [d. 321 Ah] writes: M 

manno IT"’ ° ur scholars < hana,i > state that She must sit in * 
manner that is most concealing”. IStem 

[Mukhtasar Ikhtelaf al-Ulama. Vol 1, p2«4 


.. 
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K is stated in the Fatawa Aalamgiriya: 

"As for a female she must bend slightly in ruku' without spreading 
her fingers out She must keep them together on her knees by 
merely placing the palms. She must bend her knees slightly and 
not spread her arms out. 

A female should not spread out in ruku' and sajdah while she wilt 
sit on her legs. In sajdah she will make her stomach rest on her 
thighs. 

A woman will sit on her left buttock and position her legs out to 
the right side." (al-Fatawa al-Alamgiriya: vol. 1, p 75) 

Maaliki Fiqh 

Imam Dardir writes in Sharh al -sahgir 

‘As for woman she will remain contracted in all postures’ 

[ Sharh al-saghir,Vol 1 , p 329] 

Imam Abu Zayd Qayrawani rahmatullah [d.386 AH] writes in his 
book Ar-Risala: 

“A woman should contract herself during sajdah (prostration)." 
Shafi’i Fiqh 

Imam Abu Zakariya An Nawawi rahmatullah (d. 676 AH) writes: 

“A woman will join her limbs together" 

[aFMajmu' sharh al-Muhadhdhab] 

Hafiz Ibn Abdal Barr [d.463 AH] writes: 

Imam Shafi rahmatullah [d.204 AH] said: 

"A woman should sit in the most concealing position". 

[AWstidhkar. Vol 4, P 268] 

Imam Ibn Hajar at asqalani rah matullah (d.852 AH] writes: 

‘A woman should not spread her limbs out (during prostration). 

(Talkhisul Habk. Vol 1, p 262] 

Hanbafi Fiqh 

Imam Abdullah Ibn Qudama Al Maqdisi rahmatullah (620 AH] 
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^U*l (P ra y as you have seen me pray). This hadith is a 

general hadith and does not distinguish between salah of male 
and female. Hence male and female should perfom salah with 
same posture. [Sifat Salat al-Nabi, p. 189] 

Analysis and Refutation: 

If we take literal meaning of the hadith ‘Pray as you have seen me 
pray’ it will mean no human being on face of this earth can pray 
because none among us have seen with our eyes the method of 
prophet’s prayer. 

This Hadith cannot be used to prove that women are like men in 
all aspects of Deen. The Ahadith above are sufficient evidence to 
show that men and women are not equal in all aspects of Deen. 
The meaning of the above Hadith is that women resemble men 
with regards to their body constitution. This is because Hawwa 
(Alaiha salam) was created from Adam (Alaiha salam) and thereof 
the progeny of men and women began. 

The general principle is that women are equal to men in all 
religious rulings, because of the hadith: "Women are counterparts 
of men." (Reported by Imam Ahmad bin hanbal), except when 
there is evidence of a specific ruling which applies only to women. 
One of the cases in which the scholars mention specific rules for 
women is Prayer (salah). Since a specific ruling over- takes a 
general ruling, all those ahadith which differentiates between salah of 
males and females will be accepted and acted upon. 

Not a single traditional Muhaddith and expert commentator of 
Hadith has interpreted the above Hadith as it is interpreted by 
wahabis. Thus, it will be illogical for us to accept this 
interpretation. 

Even if we had to accept this “principle" that women are like men 
in all aspects, then this principle only applies to those cases 
where there are no proofs indicating to the contrary. In the issue 
of women’s salat, there are many Ahadith in which Rasooluliah 
(Sallal laho alaihi wasallam) differentiated between the salat of 
both genders. 
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r. si fitiberl sir. . . .__ M _ 0 . 

mwm * had,th) ev,dence No 2 - 

^AlbanWiwriterJ 

<ix ^uls-lo .iLuu (1 / 75 / 2) <*;.£. nf (jjl 

lbrahim An-Nakha'i who said: 

yo^q riBO hri69 sirijja.^Jl Jaaj L£ S^LJI ^ sl^JI J*ij .m 

)o borlJem erii ssyo . . oe ___ ,, v5Bf 

'A woman does in prayer as does a man’ 

jwwBir •» IBn 4 *i 

org9nsbiv9 Jnsiarftiis en *®Bk ; 

.rA»ayW*bBC|3B0taMien: - 

"fflraf^A^dWSPYAatullah was a famous taab'i. By qM 
6 W h Al^i^W^ Prove Ibrahim Nakahi was of the o2 
’ WMfSfi cflWiife ‘alternate is one and the same. ^ 

Albani has misquoted Ibrahim An Nakhai! 

lie pi nsrn ol isupe sis nsn . ri .. A .. ±sM?3 

ey^^%^,^rWH? annafof,mamlbn ^ bl *"*#*$ 

which means A WOman * 8 " 

r prayer as ait% fjlNfQs" rloirlw gn, „«ggf 

,0 A^ u side l: tf6te ( tftiJflathar^to-Nakha'i actually means it »<R% 
6 ^MisiftJfS fcP rtt fcs the same posture of a man. T*b 

1 c cfLft^fidT¥ HlrMifca«^‘^rW^tetorttt^ ^ :f; 

In fact another narration shows ibrahim An-Nakha'i said Bat* 
' (> W&Hnirf : Shb&kP Sit-tb *«* aideri(i*hich Al-Albani convertenty 

V<t^8bBii5t l «i « as rIJibeH svods ■■ 
airlt fqsooe Jfli'gftfjJ&LJ :Jli ^1 


*| 




:: H’ 


' ;'v ■ 



Ibrahim said "A woman sits to the side in prayer.' 

fl^i^y^pmcw ierii "slqionnq*' aim h 

89860 980f1J ol ssiiqqe ylno 9lqioniia ai» 

fj ^^Bakrt^vTef»rtteiofe^at^ #tlrSagheer (p. 

sslhadsffdmi idBrnitadt^td^ngth^s^© used t0 0 
prayer just as a man sits, and she was a wo 

understanding.” 
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Analysis and Refutation: 

M 1 VI60 

Imam Bukhari has quoted this narration without any chain ofo 
narration. Hence it cannot be accepted. 

However Imam Ibn Abi Shayba has also quoted this hadith in his^ 
musannaf. Ibn Abi Shayba narrates:"Makhul reports that Umm 
ud-Darda used to sit like males in salaah." 

[al-Musannaf li-lbn Abi Shayba: vol. 1, p 270] 

It is incorrect to use this narration for the following reasons: 

1 . Hafizh Jamaal ud-Din Yusuf al-Mizzi hes mentioned her among 
the Taabi'in. (Tahzheeb al-Kamaal fi-Asmaa ir-Rijaal: vol.22 p 
464 ).The practice of a lone taab'i is incorrect to adopt even if it 
may not be contrary to the principles. 

Hafiz' Ibn Hajar Asqalaani states in Fath ul-Baari: 

\ 

"The practice of a lone Taab'i, even though it may not contradict 
any principle, will not be used as proof." (Fath ul-Baari: vol. 2, d 
243) 

Al-Haafiz stated in Fath al-Baari that Abu’l-Darda’ had two wives, 
both of whom were called Umm al-Darda’.Hafizh Ibn Hajar has 
only counted her among the Taabi'in. He says: 

"It can be realised from the narration of Makhul that that narration 
refers to the younger Umm ud-Darda, the Taab'iyya, not the elder 
sahabiyya because Makhul met the former not the latter." (Ibid) 

?. Even if it accepted that she was a Sahabiyyah, then the 
narration becomes munqati' [broken] and will not be acceptable 
according to the principles of the Muhaddithin. It will also be 
regarded as her opinion. She did not encourage anyone else to 
follow her practice. Neither did she present any action or 
statement of Rasoolullah nor the fatwa of any Khalifa. 

Accordingly, with regard to the salah of women, the position of 
this opinion in the face of the practically adopted method of the 
ummah (tawaatur) is like the position of shaaz qira'a has opposed 
to mutawatir qira'ah. It is very clear that no muslim leaves the 
mutawatir qira'ah for the shaaz qira'ah. 

3* Furthermore, if one examines the words of this narration 
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carefully, it supports the view or me "W* Pe^. 

of Umm ixf-Dardaa has been compared tomepostoe <*,££* 
this narration which infers that the posture of the other Saha** 
was different as mentioned previously. ^ 

4 Imam Abu Jafar at-Tahaawi rahimahullah has narrate*^ 

following hadith: L .. ^SIHH 

-Ibrahim Abi Abalah reports that he saw Umm ud-Oar^ 

performing saiaah cross-legged. .Jj&i 

[Tuhfat al-Akhyaar bi-Tarteebi Sharh Mushkil al-Aathaar ^ 
jaTar at-Tahaawi: vol. 2. p 338. Hafizh Mizzi as narrated 
atharin Tahzheeb al-Kamaal: vol. 22, p 468] 

Ibrahim bin Abi Abiah narrates: m \ saw Ummu Darda perform** 
salat in the Tarabbu* position* (Tuhfa Al-Akhyaar, vol 2, pg 338. 
Dar Balansiyya) . -r 

This narration contradicts the one mentioned by Ibn Abi Shaytn 

f' 

rahimahullah. 

It will accordingly not remain worthy of substantiating any 
law. In another narration of Musannaf Ibn Abi Shaybah (vot 1 
p270), one finds the following words: 

Ibrahim said: "A woman should sit in salah as a man does* g 
Wahabi (Able hadith) evidence No 4: ,4|jj| 

The hadrth of Abu Mutee' al-Hakam ibn Abdullah al-BaWii 
‘Umar ibn Dharr from Mujahid from ‘Abdullah ibn Umar who say 
The Messenger of Allah (sallal lahu alaihi wasaHam) said: "WW 
a woman sits during the prayer she should place one •pt 
against the other and when she prostrates she should pres gw 
stomach against her thighs, compressing herself in 
concealing manner, for Allah looks ah her and says: *0 My 
I call you to bear witness that I have forgiven her.’* Jg® 

[Sunan al-Bayhaqi al-Kubra, 

This hadith is da’eef. [weak] because it was narrated 
Mutee’ aTBafkhi. r 

Ibn Hajar said: 
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Ibn Mu'een said: He is nothing. On one occasion he said He is 
da'eef. Al-Bukhaari said: He is da'eef. AI-Nasaa'I said: He Is 

da ee ^ [Llsaan al-Mizaan, 2/334] 

Ibn 'Adiyy said: It is clear that Abu Mutee' is da'eef In his ahadtth 
and everything that he narrated, and for most of his narrations 
there are no corroborating reports. 

[Al-Kaamil fi Du’afa’ al-Rijaal, 2/214) 

Analysis and Refutation: 

According to the principles of “hadith” laid down by the Fuqaha 
and Muhadithun, this hadith can be relied on, since it is supported 
by many other Ahadith and V3rdicts of Sahaba, who were the 
students of Rasoolullah (Sallal laho alaihi wasallam). It is 
supported by many “Shawahid” (a term of Usui al Hadith). 

Wahabi (Able hadith) evidence No 5: 

A third hadith was narrated from Yazeed ibn Abi Habeeb, saying 
that the Messenger of Allaah (Sallal laho alaihi wasallam) passed 
by two women who were praying. He said: “When you prostrate, 
press some of your flesh to the ground, for women are not like 
men in that.” 

This was narrated by Abu Dawood in al-Maraseel (p. 118) and by 
al-Bayhaqi (2/223). 

This hadith is mursal, which is a category of da’eef (weak). 
Analysis and Refutation: 

The issue of woman’s salat is purely a fiqhi issue and has to be 
dealt with in the light of what the Fuqaha state. They were 
masters in understanding the meanings of the Ahadith as stated 
by the great Muhaddith and student of Imam Bukhari, Imam 
Tirmidhi (rahimahullah). The Fuqaha of all four mazdahib accept 
“Mursal” ahadith, but obviously with certain conditions (Athar 
Al-Hadith al-Shareef). Therefore, it will be totally incorrect to 
blatantly state that “This hadith is mursal, which is a category of 
da’eef (weak)" indirectly inferring that this hadith cannot be 
accepted. 
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Wahabi (Able hadlth) evidence No 6: 

The only evidence that counts Is the words of Allah and His 
Messenger (Sallal laho alalhi wasallam). 

Analysis and Refutation: 

It is incorrect to state "but the only evidence that counts Is the 
words of Allah and His Messenger (Sallal laho alaihi 
wasallam)".This statement infers that the statements of Tabi’un 
and Ulama cannot be accepted. This is totally Incorrect and goes 
against the teachings of the Qur'an and the Ahadlth. Allah Ta’ala 
mentions in the Qur'an: 

“O those who believe obey Allah and obey his messenger and those in 
authority amongst you" (Sura Nisa: 59) 

Early commentators of Qur'an such as Ibn Abbas, Mujahid and 
Hasan Basri have stated that “those in authority amongst you” 
refer to the Fuqaha and Ulama (Ma'arif Al-Qur'an). We are 
commanded to follow the teachings of Tabi’un and Ulama for 
there teachings are based on the Qur'an and Ahadith. 

0000 
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(Part II) 

the distance of feet in salah 

in this fourteenth century of the Islamic era, a recently 
mushroomed sect known as the wahabis/ahle-hadith/salafis, has 
invented some new rules which they believe are the sunnat 
teachings of Rasoolullah (Sallal laho alaihi wasallam). Inspite of 
their views being in conflict with the teachings of the 
salf-e-saaliheen (muslims of the first three generations) belonging 
to the noblest ages of islam (Khairul Quroon), they obstinately 
cling to their misguided opinions. Their method is to subject the 
ahadith to their personal understanding. Inspite of the divergence 
which this self-opinion produces from the way of the um/nah 
inherited from the sahaba, the salafis/wahabis intransigently cling 
to their deviation. 

A little reflection would convince them that it is not possible that 
the aimma-e-mujtahideen [great scholars] who were the students 
of the sahaba [companions] would propagate acts which are in 
conflict with the sunnah. Any act which has been accepted and 
practised by the entire ummah from the earliest era of islam 
cannot be deviation. Deviation will be the act which is in conflict 
with this sacred unanimity. 

One of the erroneous practices of the salafis/wahabis/ahle hadith 
is their act of spreading their legs wide apart during salaat 
(prayers). In the bid to touch the toes of the musalli (person 
performing salaat) standing adjacent to them, they disfigure their 
stance and ruin their composure with the mental pre-occupation 
of touching the toes of the musallis standing on both sides in the 
saff (row) during jamaat salaat (congregational prayers). Even 
when performing salaat alone, they stretch the legs hideously 
apart. But for this innovation they have absolutely no shar’i 
[jurisprudence] evidence. A solitary hadith which makes reference 
to foot with foot’ has been grievously misunderstood and 
misinterpreted by them. Besides their misinterpretation, they have 
intentionally ignored all the other shar’i proofs which refute their 
interpretation. 


Scanned by CamScanner 



A perusal of the relevant ahadith on this subject will convince 
every unbiased muslim that the salafi/wahabi interpretation of the 
hadith is a concoction of the nafs [evil desire]. It is a concoction 
designed and prepared by shaitaan to create rifts and discord in 
the ummah. When people opt to abandon the practices which the 
aimma mujtahideen [great scholars] have reported on the basis of 
the authority of the sahaba, then manipulation based on desire is 
evident. 

All four madhabs [schools of jurisprudence] of the ahlus sunnah 
wal jama’ah unanimously refute the wahabi/salafi contention on 
the position to be adopted when standing for salaat. None of the 
madhab teaches that the legs should be spread out widely when 
standing for salaat or that the toes of the musalli alongside should 
be touched. Some of the wahabis/salafis go to great lengths in 
spreading their legs in the bid to touch the next man’s toes 
causing annoyance and much irritation. 

The emphasis on straightening the sufoof (sufoof is the plural of 
saff which refers to the row of people performing salaat [prayer] 
in a congregation) 

The ahadith of Rasoolullah (Sallal laho alaihi wasallam) 
emphasise the straightening of the sufoof. The emphasis in all the 
hadith narrations dealing with this subject is directed to proper saff. 
(row) formation, not on the feet of the musallis touching the toes 
of the musalli standing alongside as the wahabis/salafis 
inordinately and inconsiderately practice. 

In the endeavour to sustain the practice of stretching the legs 
wide open while performing salaat, the wahabis/salafis have gone 
to the extreme of adopting this ugly stance even when performing 
salaat alone. While a man who is uneducated in the laws of the 
shariah may misunderstand the solitary hadith in which reference 
has been made to “foot with foot”, the same mistake cannot and 
should not be made in so far as salaat performed alone because 
the question of “foot with foot” is not remotely related to infiraadi 
sdiaat, i.e. performing salaat alone. 

The wahabis/salafis may abortively argue that the aim of 
spreading the legs wide apart is to ensure straightness of the 
sufoof, out what argument do they have for justifying this 
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unbecoming practice when a man is performina salaat infirm 
(individually)? Furthermore, there is no hadith narration 
regard which could even be misinterpreted to support to cTsl of 
a munfarid [individual] stretching his legs to the extremities*^,* 
and west or north and south, depending on the location of the 
qibla from where he happens to be. ~ " 

The wahabis/salafis claim that it is sunnah to stretch the legs wide 
apart and for a musalli’s toes to touch the toes of the musalli 
standing alongside him in the saff. This ludicrous position is 
imposed by the salafis on even women who are obliged to stand 
with their legs wide open. What an ugly, miserable and immodest 
stance for a woman to adopt? A woman is an object of 
concealment according to the statement of Rasoolullah (Saliai 
laho alaihi wasallam). When she has to stretch her legs wide 
open, she adopts the stance of lewd and shameless women. 
Throughout salaat, a woman’s postures are to be constricted - 
made small and drawn in, not asserted like a man asserts and 
expresses his actions during salaat. 

As far as their stance is concerned for the munfarid [salah 
nprformed individually, without congregation] there is not a single 
hadith which they can cite in substantiation for their view which 
,hnw is utterly baseless. All the relevant ahadith on this topic 
any rh the contrary namely, that the feet should be held slightly 

consensus of the four madhabs on this issue. 

As far as the feet positionI, Overlook aH the ahadith which 
wahabis/salafis conven y ^ (0 a v j ew which 

negate their corrupt view ta 9 kin g to this view, 

they have understood to b exac ti y the hadith in question 

they deliberately cast aside . ,f 00t W jth foof) out of the 

says They took a single word namei y ^ Qf stretch ing the 

context of the hadith and formu musallis standing 

legs wide apart and touching ttie toeS undereta nding this issue, 
alongside on either side in the saff- Fo^unde 

it is best that we cite all the releva {get in saiah is 

Before all the ahadith on th ® 'f^^th/salaft view should be 
disr.usse'd, the Wahabi/ahlul haditn/s 

presented first. 
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Wahabis/salafls/ahlul hadith propa 9 af and practice that: 

Men and women have similar P°« legs wide 

ss ^ 

[jama’at]. 

Now we present ahadith on this topic. 

Hadith 1 

Hadhrat Umar Radi Allaho anhu narrates that RasooluHah (Sallal 
laho alaihi wasallam) said: “Straighten the sufoof (ro ^ ) . ^ - f. 
the shoulders , close the gaps and become tender in the hands 
your brothers. Do not leave any gaps for shaitaan [satanl 
Whoever joins the saff (row), Allah will join him. And whoever cuts 

the saff Allah will cut him.” „ 

[Bukhari, Abu Dawood 662, Sunan Nasai 818] 

[Become tender: that is to comply when a brother musalli (person 
performing prayer) in the row touches your shoulder indicating 
that you should bring it in line with the shoulders of the other 
musallis in the saff(row).] 


Hadith 2 


Hadhrat Baraa’ Bin Aazib Radi Allaho anhu narrates that 
RasooluHah (Sallal laho alaihi wasallam) used to enter the saff 
from end to end, touching our chests and our shoulders. He would 
say: “Do not be irregular (in vour rows), for then your hearts will 
become irregular (i.e. discord will overtake you).” He would (also) 
say: “Verily, Allah Azza Wa Jal and His malaika dispatch salaam 
on the first sufoof [When the word ‘Salaam’ is related to Allah 
ta'ala, it denotes rahmat, i.e. He sends down mercy. When it is 
related to the malaika [angels], it means that they supplicate to 
Allah ta’ala to send His mercy upon His servants.] 


Hadith 3 

(jj Sdjlj Jti jjac jjj 4_» jLu Luti^ JU cLxj I ^1 JuOht Lj tiV A ' 

JjjLii clajlsI JU viiiLe ijj LuiA ajlaa JL5 

/ -• ^ ■ 
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y j JL “ <UI ^ OJI I : .1 r 

Narrated Anas bin Maalik: Once the Iqama was pronounced and 
Allah's Apostle faced us and said, ‘stmig pjen your mw an ri .i f ~< 
glgserjggether, for I see you from behind my back.' [Bukhari] 


Hadith 4 

^ ^ J U qj ^Ui£ jjJLLi^ 

JU Jli -AAaJI 

Oirf ^ j»lu/j <jl1c 411 ^1.^. ^J| 

Narrated An-Nu man bin Bashir: The Prophet said, "Straighten 
your rows or Allah will alter your faces." [BukhariJ 


Hadith 5 

J.s> ^jjJI <jX (JLLILo ,jJ QUjl fjJL 6 jlli Jx <Lxu» LudA Jli JjJjJ|J_|l LuiA 
ftNl,^ll ioLil fjA 4j^ulj jjLi Ijj_lu Jlj jtI .ii j drlr- 411 

Narrated Anas bin Maalik: The Prophet said, "Straighten your 
rows as the straightening of rows is essential for a perfect and 
correct prayer. [Bukhari] 

Hadith 6 

(^jJI Jx dilLo Qj t>c Jjlaa. (js. jxAj LiiAA Jli JLa. Jja* I t . i .L A 
ijt ixsjfc *ijj (> ffljt i^-*- ^ 4“J ^ <UI 1 A* 1 * 

<«*lij <xa.Ld <i£l» JjL LitiAi 

Narrated Anas bin Maalik: The Prophet said, Straighten your 
rows for I see you from behind my back." An§s added, Every on e 
Of us used to put his shoulder with the shoulder gj his companion 
arri his foot with the foot of his companion " [Bukhari] 

Hadith 7 

<UI o* cUL. * uJ & ^ u* uM ^ * ^,!rr 

* jlkikijikj 4-1 *->Uj ^ ^ 

.aiji i^ti ju & Jix. jM 1 is-)'* s' 4Aw ^ 
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Sayyiduna Anas Radi Allaho anhu narrates that Rasoolullah Salta) 
laho alaihi wasallam said, ‘Pull your rows together, keep them 
close and keep your necks in line , for by He in Whose hands rests 
the soul of Muhammad, indeed I see the shayateen entering the 
gaps in the row as though they are small sheep.’ 

(Ahmad 13324, Abu Dawood 667 and Nasai 815) 

Hadith 8 

Sayyiduna Nu’maan bin Basheer Radi Allaho anhu says, 
‘Rasoolullah Sallal laho alaihi wasallam turned his face to the 
people and said thrice, "Straighten your rows." (He then said,) “By 
AII3h, you will straighten your rows or Alldh will make your hearts 
differ." (Sayyiduna Nu’maan bin Basheer continues,) / saw each 
man join his shoulder wjth the shoulder of the person next to him, 
his knee with his knee , and his ankle with his ankle .' 

(Ahmad 17962, Abu Dawood 662, Ibn Khuzaima 160, Ibn Hibban 

2173 and Daraqutni 1080.) 

Hadith 9 

Maalik Ibn Abi Aamir Ansari Radi Allaho anhu narrates: “Uthmaan 
Bin Affaan Radi Allaho anhu would recite in his khutba: ‘When the 
Salaat is ready, arrange the sufoof properly and line up with the 
shoulders’ (i.e. the shoulders of the musallis should all be in line 
and touching).” (Muatta Imam Muhammad) 

Analysis of ahadith 

Certain people, however, take some aspects of the above ahadith 
literally and insist on joining their ankles and feet with the person 
next to them throughout salSih. Their understanding of the ahadith 
is at odds with that of the scholars of hadith and fiqh. 

The wahabis/salafis of this age, while grabbing the words ‘foot 
with foot’, ignore ‘neck with neck’, ‘shoulder with shoulder 1 , ‘knee 
with knee’ and ‘ankle with ankle’. 

The narration (hadith 7) commands musllai (those performing 
salah) to keep their necks in straight line. 

How would wahabis/salafis explain this that if two P ers ° ! \°* 
different heignt are standing next to each other in a row u 
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,tHnl ,WH ' K *° uW not b* *n • Straight Urn rath., m. 
;,^K 01 mo short*! porson will be n «r th. chMUf 

mail's >***»f0*«3 path rattier then . straight 

Hi mo **"* *** «* narration (hadrtti 8) command* joining of tho 

kne*$ 

\i vst 5 tak® literal meaning of this hadith which wahabistolafa 
W k<>, than we have to join our Knee with the knee of the person 
standing next to us in sufoof (row), which i$ PRACTICALLY 
IMPOSSIBLE if the two person are of different height, because 
tno height of knee from ground will be different for two person of 
different height! 

Thus joining knees to knees is impossible, hence, it becomes 

^ jear that the meaning of the hadith is encouraqe and emphasize 

ruling of the gaps and straightening of the rows, and not the actual 

joining and sticking. This is why Al Khatabi said about the hadith 

Lt has been narrated by Ibn Abbas {Radi Allaho anhu} from the 

prophet {Saliallaho alaihi wasallam} that he said 'The best of you 

tho^e of you who have the most gentle shoulder in salah" 

;. bu D awud and others.. The meaning of it is to have tranquility 

throuq trout the salah. and to be comfortable within it, and not to 

nu<rh nor rub against the shoulders of the one next to him 
pusn nor iuu ay Ma'bood Fi Sharh Sunan Abu 

{Mu'aalim As Sunan, and Awn At Ma oooo 

Dawud: vol.2 pg. 369] 

Similariy. if the literal °' ^ is ® n f!^plfperfimin?sal8h] 

--I** * ’ZSZSZZi SS *• 

under great stress to acn, e ctljevemen , 

protruding heels are bamers form njng of ahadtt h 

If the wahabis/salafis claim out of the several 

then why do mey choose only _ various bodily parts’ For 
instructions pertaining to the join <9 ^ evkten ce whatsoever 

this choice mey have only me' only feet and to 19"° 

What is me determining 

necks, knees, shoulders a an jama’ah -- me 

On the other hand, the Anm a mass of 

followers of the four ma Furtherrroro* i°' n t the 
support joining of the s J^ U rfltkjna | a nd fulfil in the 
of the shoulders is simpter 
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instruction of straightening the saff [row], 

v ft should be noted that the emphasis is on closing the gaps. There 
should be no gap between two musallis standing in the saff (row). 
But, the wider the legs are spread apart, the more the distance 
between the shoulders will increase. Thus, spreading the legs 
wide apart defeats the very command issued in the Hadith to 
close the gaps and straighten the sufoof (row). 

All this meaning: straightening the row, making it parallel and the 
even, and filling the gaps, does not mean to literally "join or stick 
{ilzaaq}", for indeed joining shoulders to shoulders in every 
standing is clearly burdensome, joining knee to knee is also 
impossible, and joining ankle to ankle is to a certain extent 
unattainable in addition to it being burdensome, difficult, and 
busying oneself in every rakat, which is clear and apparent. 

The intention behind it being to encourage the establishing of the 
rows, consolidating it, making it straight and even without any 
crookedness or spaces. 

In order to achieve ‘foot with foot’ literally, the salafis/wahabis are 
constrained to turn their feet at angles away from the qibla. 

Ibn Sa'd (4/157) related from Ibn Umar that he liked to point 
whatever of his body he could towards the Qibla when praying, 
even his thumbs. 


It is also ordered openly by the hadith: "During salaat do your best 
to keep all your limbs pointing towards the Qibla!" (Nasbur Rayah, 

32th. hadith) 

In this hideous exercise they manage only to touch the toes of the 
adjacent musalli with much difficulty and irritation to those whose 
peace of mind is disturbed with the unruly encroachment of his j 
companion’s toes. When the toes are made to touch with the feet 
in diagonal positions, the shoulders cannot touch; the knees, 
ankles, necks, etc. are thrown completely out of alignment. 


When shoulders are not lined up, it is impossible to achieve 
straight sufoof. It is for this reason that the hadith emphasises 
more on shoulders. Feet are mentioned only once. The Sahaba 
and the taab’in relate the instruction ‘to line up’ and straighten the 
saff to the shoulders, necks, knees, ankles and the feet. In other 
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, all these should be in line, not out of afonmem m., 

the h.am JS'CC 

L h uafa-e-^ ash J deen ;' n fact R^oolullah (Sallal lahoalaW 
K aHam) himself, would order protruding chests to recede 

' v3S Never did any of the authorities of the shariah speak about 

feet which should touch. 

|he adoption of the wahabi/Salafi mode, the movement is 
ln sive in salaat. Neither is proper ruku (bending) nor proper 
eX< Hah (prostration) possible if this hideous posture has to be 
•ned throughout salaat. In fact sajdah is not at all possible with 
etal f et spread wide apart. Therefore, the wahabis/salafis are 
the tained to shift positions repeatedly when going to ruku’. This 
C °-essive movement in salaat in negatory of Khusu’ (complete 

attentiveness to Salah) 

.ohahis/salafis claim that it is sunnah to stretch the legs wide 
The ri for a musalli's [persoan performing satah] toes to touch 

apa !es oHhe musalli standing alongside him in the salf (row), 
the toes o . ; mD0Sec | by the wahabisfealafis on even 

ThiS IUd r:^.=^ their tegs wide opemwhte 
women who are 9 . sta nce for a woman to adopt? A 

- 

woman is an objec wasallam) When she has to stretch 

Rasoolullah (Sallal laho al ^ me sJce of lewd and shameless 
her legs wide open, she adofris n . s postures are to be 

women. Throu9 , h ° U ‘^ drawn in, not asserted!Hie a man 

actions during salaat (prayer), 
asserts and expresses n jamah 

the FOUR MADHAB of AHL (he actual proof for 

White the case of the four m^ate ^ na nabon^^ 

our view is not rah in)n8n Mea down the £ ^f , ha t the 
Such evidence has been shou|d be understo _ had 

Sahaba (compani° ns) : (mams **•£*,*»•• 

Aimma-e-Mujtahideen from either v* they 

acquired their knowledge f the ^ ahaba cfnjC ted It is Itie 

Taab'in who were the ^ de ^ nion s had a 

taught is therefore, what the co™P^ ^ themandfo 
height of folly and devia on had di of 

way which is at variance saaliheen [a» lman 

It is not conceivable that th 
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madhabs were among them) were in deviation and th» 
day wahabis/salafis are on rectitude. This is unawebtebte? 88 "*' 
muslim who is prepared to reflect a bit The areateJ^ ^ f ° 8ny 
the view of the madhab is that whatever they ea Ch haT h'° f 
acquired directly from either the Sahaba J ih . b “" 
(companions of the companions). taab'in 

Explaining these ahadith Imam RhIth*.-: /a , 

states in the section captioned- "JOININr e £un, Ullah alaih) 
SHOULDER”: OINING SHOULDER TO 


This is what the Jamhoor Tmainritwi 

meaning (of joining in this cintext) is comolete"* Vefily ' ,he 
lining up, not actual joining (or touching)." P * nearness ar >d 

It is for this reason that the title nf a 

‘Chapter on the Joinina of the ch \* ^ ter 10 Sa ^ a l‘Bukhari 

kejs r. at r ~ * sst 

commentary Fath al-Bari: xa 93eration. He writes in his 


“[Imam Bukhari's] reason for choosing this specific title is * n 

andnf ra ‘! h (mUba,agha) the im P^ance 9 of straigMelg he ows 
and filling the gaps in between." (F S ath al-Ianl s^) 

Imam badruddin Aini too has said so. With this, the indication is 
towards emphasis in straightening the sufoof (rows) and closinq 
the gaps. Imam Qustulaani and others have also said this. 


This means that the narration is not to be taken literally. Imam 
Shawkani, who is constantly referred to by those who prefer not to 
follow a school of thought (salafis/wahabis) in Islamic 
jurisprudence, has not taken it for its literal interpretation either 
He writes in his book Nayl al-awtar: 


“[The statement of the Companion] means, place the parts of the 
body [shoulders, etc.] in line with each other, so that the shoulder 
of each person, performing prayer is in level with the shoulder of 
the next person. This way everyone’s shoulders, knees and feet 
will be in a single straight line.” (Nayl al-awtar 3:65) 


In clear words, this indicates that the real reason for joining the 
shoulders and othe * parts was to straighten the rows, not that the 
joining itself is an obligatory act. 
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or .c te nc1ed tha1 me em P has| s » on dosing the gaps. There 
... <j be no gap between two musallis standing in the saff But 
l e * der the legs are spread apart, the more the distance 
--+■?€' the shoulders will increase. Thus, spreading the legs 
, -e apart defeats the very command issued in the hadith to 
^6 [j 3 ps aryd straighten the sufoof (rows). 

e r e is no difference of opinion among the Saif (i.e. 
j^Saafiheen) between the stance (of the musalli) in Jama'ah 
congregation) and in munfarid (i.e. performing alone). There is no 
defence regarding the gap (between the feet). It is not that the 
sheading of the feet should be more in Jama’ah than when 
Saiaat alone. 

Tre summary of this is: When we do not find the Sahaba 
companions) and the taab'in (companions of the companions) 
i fe'entiating in their standing position between Jama’ah 
congregational prayer) and individual Salaat, then we understand 
:he onty meaning of Rasooluliah’s statement of ‘joining the 
srivders ts to line up closely and to abstain from leaving gaps 
Decrteen the musallis). 

The wahabi/saiafi practice of spreading the feet wide apart and 
tre imitating attempt to touch the next man’s toes are in conflict 
with the sunnah as the aforegoing shar’i evidences have 

established. 

According to the ahlus sunnah wal jamah the following measures 
are mustahab between the musallis own feet when praying: 

1- According to the Hanafi Madhab, the distance between the feet 
should be four fingers. 

Abdullah Ibn Mas’ud [Radi Allahu anho] saw a person standing in 
Saiah with his two feet together [i.e touching each other] and 
fudged it to be against the sunnah. He advised the person that if 
he practiced Murawaha it would have been more preferable. 

[Sunan arv-Ntsa'i] 

Commentary: The Arabic word Murawaha usually means to 
s&'XJ on one foot and then the other, alternating between them 
2$ one becomes tired. However, another meaning of Murawaha is 
*° a siiaht aan between the feet, and this seems to be the 
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most probable meaning of this word in reference to the above 
narration, since the person had been standing with his feet 
together If we take this latter meaning of the term Murawaha, the 
hadith means that Abdullah Ibn Mas'ud [Radi Allahu anhoj 
instructed the person to maintain a small gap between his feet, 
since the Sunnah was not to completely join the feet together [nor 
keep them far apart). 

It has been reported that Abdullah bin Umar Radi Allaho anhu 
would not leave a wide gap in between his feet and nor would he 
totally join them (in salaat) but he would adopt a comfortable and 
moderate method i.e. not too close and not too wide. (Al-Mughni 
Pg. 11, Vol. 2) 

The Gap to be left between a person's feet should be equal to 
that of four fingers of the hand, because this [amount] is very 
effective in creating [the posture of] submission [sought in 
prayer]." [Radd-ul-Muhtar 1:299] 

2. According to the Maaliki madhab, the distance should be 
moderate, neither together nor so wide apart which is considered 
repugnant. 

3. According to the Shafi’i madhab, the gap between the feet 
should be one hand. It is makrooh to spread the feet wider than 
this. 

4. According to the Hanbali madhab there should be a ‘small’ gap 
between the feet of the musalli.. 

Objections: 

Objection 1 

Wahabis often quote the hadith of Nu’maan bin Basheer Radi 
Allaho anhu and say that the companions [sahaba] used to join 
ankle to ankle while standing in row (saff) during salah. 

We have already quoted this hadith above, (hadith no 8). 

The hadith is: 

Sayyiduna Nu’man bin Basheer Radi Allaho anhu says, 
•R.asoolullah Sallal laho alaihi wasallam turned his face to the 
people and said thrice, "Straighten your rows.” (He then said,) “By 
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AllAh. you will straighten your rows or Allflh will make your hearts 
differ.” (Sayyiduna Nu'maan bln Basheer continues,) / sow each 
man jom t]is shoulder with the shouldoi of the person next to him, 
JiiTknee with his knee , an d his unklewith his QiMe 
(Ahmad 17962, Abu Dawood 662, Ibn Khuzalma 160, Ibn Hlbban 

2173 and Daraqutni 1080) 


Refutation 


On which basis can wahabis/ salafi choose only ankle to ankle 
and not choose shoulder with shoulder and knee with knee? 

We have already seen above that touching knee to knee and 
touching shoulder to shoulder is not practical. Imam Ibn Hajar al 
asqalani said "what is intended by this is to greatly emphasize the 
straightening of the rows and filling the gaps." 

[“Fath ul-Bari" the explanation of sahih Al Bukhari, vol. 2, pg. Z J 

Since the knees can't be joined, the meaning of this as well as the 
shoulders and ankles is maximum closeness when lining up 
BEFORE the start of salaat, not that they touch eachother literally. 
When once lined up and enshured the closeness of the row one 
should take a comfortable stance in the row. And further 
concentrate on the salaat and not anymore on ankles, knees, or 
shoulders, or feet (as the wahabis/salafis do at beginning of 
every new rakaat in prayer) 

Upon analysing this hadith, several points come to light: 

Firstly, Rasoolullah (Sallal laho alaihi wasallam) never 
commanded the joining of the ankles. No hadith has yet been 
found wherein Rasoolullah (Sallal laho alaihi wasallam) himself 
instructed the sahaba (Radi Allaho anhum) to join their ank es. 
The sahaba (Radi Allaho anhum) had themselves adopted this 
manner in order to fulfil the command of straightening the saff 
(row). Secondly, this hadith clearly mentions that Nu’maan bin 
Basheer (Radi Allahu anho) saw the sahaba (Radi Allahu anhum) 
doing this PRIOR to the commencement of the salah. The ^ e ls n ° 
mention of this position being maintained even after the salah had 

commenced. 


Therefore we find that groat muhadditheen such as Hafiz ibn 
Hajar Radi Allaho anhu and Allama Shawkam have regarded this 
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as an extreme measure which was occasionally adopted by the 
sahaba Radi Aliahu anhum to ensure that the row is straight 


Objection 2 

Wahabis/Salafis also quote another hadith of Anas Radi Aliaho 
anhu and try to propagate their wrong understanding among 
common people. 

This hadith has been recorded by Imam Ibn Abi Shayba. 

Anas ibn Maalik narrated to us saying: 


"The call for commencing of salaah was made, the Messenger of 
Allah Sallal laho alaihi wasallam turned to us and said “Straighten 
your rows and come close together, for indeed I see you behind 



our companions and also (adjoining) our feet with those of our 
companions, but if vou were to practice this today, a person would 



[Musannaf Ibn Abi Shayba, Vol. 1, P. 351] 


Refutation 


This makes it absolutely clear that this practice was merely a 
measure adopted BEFORE the salah to ensure the straightening 
of the row. He says: "If I had to do that (join the ankles) with 
anyone of them (the tabi’een) today, they would run like restless 
mule". 


This simply means that the taabi’een severely disliked that 
anybody should join their ankles with them. Several points are 
understood from this: Firstly, Hazrat Anas Radi Aliaho anhu had 
stopped doing this completely. Had this been a sunnah and not 
just a manner of ensuring that the saff (row) was straight, it is 
impossible that Hazrat Anas Radi Aliaho anhu would have left it 
out merely upon somebody disliking it. 

Secondly, the taabi’een would never have disliked it if they had 
observed many of the sahaba (Radi Aliaho anhum) continuously 
practicing upon this. It was only due to the fact that they had not 
generally observed the sahaba (Radi Aliaho anhum) adopting this 
procedure that they disliked it. Hence this makes it crystal clear 
that the sahaba (Radi Aliaho anhum) had only occasionally 
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ad0 pted this practice to ensure the straightening of the saff (row). 
It was not a sunnah in itself, otherwise they would never have left 

it out. 


It has already been made clear that Rasoolullah (Saltal laho alaihi 
wasallam) never himself instructed the joining of the ankles nor is 
there any mention of the sahaba (Radi Allaho anhum) having 
maintained this position even IN salah. However, if for a moment 
we do accept that this position must be adopted during the course 
of the salah as well, the question is: In which posture of salah 
inust this position be maintained? Should it be maintained during 
qiyam [standing], ruku [bending], sajdah [prostration] and qada 
[sitting] or only in some of these postures? If one says that the 
ankles should be joined only in the qiyam [standing] posture, on 
what basis were the other postures excluded? If it is argued that it 
is difficult to do so in ruku [bending] and sajdah [prostration], the 
same could be said for qiyam [standing], since to stand with one’s 
feet spread apart is naturally awkward and hence it presents a 
certain amount of difficulty and uneasiness for many people. 


In short, this practice is not established as a sunnah of salah. It 
was merely adopted initially by the sahaba (Radi Allaho anhum) 
BEFORE the commencement of salah to ensure that the rows are 


straight. 

So once the gaps have been filled, the row is straight and where 
necessary complete, one should adopt a natural posture and 
keep both feet apart at a comfortable distance. 

Certain people, however, take some aspects of the above ahadith 
literally and insist on joining their ankles and feet with the 
next to them throughout salSh. Their understanding o e a a i 
is at odds with that of the scholars of hadith and fiqh. 


Imam Bukhari has narrated the above hadit o 
Radi Allaho anhu in a chapter which he has i e 
joining the shoulders and feet in the row. Hafi n 
his commentary of Bukhari, Fath al Bari. 

'The meaning of this is to emphasise the straightening of the row 
and the filling of the gaps in between. 

Even one of the recent Wahabi /Salafi/ahlu hadith scholar (Sheikh 
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Salih aruthaymw) s*y« this* 

^ J ^ Jt, i,Ut y uuJf, U 234^. 

0 *i JJj J • £»LaVI ^ j )j V *LmMj Lfriug ,,^144111 iliU-* JL*oJ iff -■ 

^ JL * ^ ^ ^2 ^ 

'v^aDL VI <^LJIJ*^ ^ f iOJI ^Luaj 

‘^iil f dUI JUj 'JijUf f Jill JL*, ,(*, f Ulf| 
c>^* jLJ* L*Tj .oa£A* VI ^ jLuJI U JLw X# 

o j>«u LU .*** <UI cU-JI ^ j/j <J cU Xa 

v^* j^L ^L, j^lj J£ J l^ju 

j>^ <1£J cl J i J>u a. ^ >|i < JuJI ) l \jLuJt jl+J #/ u 

c>«LJI *—i^i-waJI CiaI Ijt Ijl|Ij < JaJI JaI f U ( *y-»4J 

<j*a* c »oxJj ‘il jLoaJI ji v >1 <k*La»wjuiiu <4j^ 3"^*: -^*1 j J5LJ 

>uii &J ^ <j Ljiu ^ juj vi ijj* J 

£l±jj <*aL +*L> 4+*Z { yA i <>£ J* ^LmJI Joju <Lu_» L. <ILm> 4 Jl 
u i l liii <a.^i co^LlJI 6 jL>. <jLm jIa LfLp I * >> U»Ai 

.^jL*U j ci^ UJ I (jt j^aaJI j <dJj 4*«Jt 

Question: What is the relied-upon position regarding the 
straightening of the rows (sufoof)? Is it prescribed for the praying 
person to join his ankle (ka'b) to the ankle of the person next to 
him? Please give us the fatwa, may you be rewarded 

Answer: That which is correct is that the relied-upon position 
regarding the straightening of the row is that the ankles should be 
in line with each other, not the ends of the toes, and that is 
because the body is supported upon the ankle, and the feet differ 
in regard to the toes, because some feet are long, and some feet 
are short. So it is impossible to ensure straightness except by the 
ankles (i.e. by the ankles being in line with each other) 

As for joining the ankles to the ankles of the others, then no doubt 
this is reported from the sahaba Radi Allahu anhum, for they 
would straighten the rows by joining ankles, that is. every one of 
them would join his ankle with the ankle of his neighbour to 
ensure being line, and the straightness of the row So it » not 
meant as an aim in itself, but rather as a means of achieving 
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another aim, as some of the people of knowledge have 
mentioned. Therefore, when the rows are completed and the 
people are standing, it is befitting for every one of them to join his 
ankle to the ankle of his companion to ensure straightness. It 
does not mean that he should continue this joining and remain so 
for the whole salah. 

Prom the extremism that has occurred with regard to this issue is 
what is done by some people in that one of them will join his 
ankle to the ankle of his companion, and he will spread his feet so 
tar apart until there is a gap between his shoulder and the 
shoulder of his companion, so he will oppose the sunnah by doing 
that. But the aim is that the shoulders and ankles should be in line 
with each other. 

0000 
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Movement of fingers during 
Tashahhud in Salah 


*** * ! oao V2 AH/1V99J »s the arch-innovator of the 
a'fd “Satahs* our tiros ^ watch repairman by trade 
a* *»^v e tetffoaugT claimant to ^tadrtH scholarship who has 

v > r'or **&fy *7 r a"'/ '/ tr«e Islamic sciences and has admitted 
'r/ tv '#*% merno'C&ed SooV of Aliah nor any book of hadith, 
2304 $ >voo or grammar He achieved fame by attacking 
'/ea 4 v^ioarto* Anly^-Sunna and reviling trie science of fiqh 
wn* evpeosy 'oaiioe towa^ot school of his father who was a 

> 'aoid revne" of tr»e ^nends of Allah and the Sufis, 
'<e was e/.pe *ec Sy'# then Saudi Arabia and lived in 
>/O'0a' u'lde' house arrest until his death in 1999. He 
\ *?*e. c o e o* $he people of Innovation, self-styled 
e't o' t am. a^d other "Salafi" and Wahhabi 
*/"carto;&e't a'O the prefaced autrior of book merchants and 
~en/ u'leoxanec Moshfn* 

Aofronj me 'nan/ o^sica! hadflh analayts by the seif claimed 
^'ij'^rOdfr' Aloanf* j«as nis analysis of the hadith dealing with the 
*'ro*e"«e'f O* Ingest during Tashahhud in Salah 

Aa'^OfS neeo or moving their fingers up and down in Salah 
a*o me* say r^r r ft oaeec or a hadith. 

hwcj tr«eik' Alcan analysed this topic in this way Please 
lane a -one no* Alban attacks the scholars of Ahius sunnah and 
r*et r, jrove rar '#e arone has understood this hadith in this 

refreroe to ai-Ateani's recently translated book The 
>"&(*? x ^'aye' described from the beginning to the end as 
moog' yo, eee r 'Site' Salao-at-hiabeef, al-Afbani claimed (pg 

HssJt 'suppifoatr^ wdb f imam Tahaawi said. 'This is evidence 
rar f a* fie errs of tr»e prayer ” Hence there is evidence in 
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that the Sunnah is to continue pointing and moving the finger 
th '» l the tasleem, for the supplication is until then. This is the view 
^Maalik and others. Imam Ahmad was asked, "Should a man 
° int with his finger during prayer?" He replied, "Yes, vigorously." 
P M ntioned by Ibn Haani in his Masaa'il of Imam Ahmad, 1/80). 
p om this, it is clear that moving the finger in tashahhud is a 
f ven sunnah of the Prophet (Sallal laho alaihi wasallam), and it 
as practised by Ahmad and other Imams of the Sunnah. 
Therefore, those who think that it is pointless and irrelevant and 
has nothing to do with the Prayer, should fear Allah, since 
because of this, they do not move their fingers although they 
know it to be an established sunnah; and they take great pains to 
interprete it in a way which is inconsistent with the 'Arabic way of 
expression and contrary to the understanding of the Imams with 

regard to it. 

The amazing thing is that some of them will defend an Imam on 
other issues, even if his opinion conflicts with the Sunnah, with 
the argument that to point out the Imam's mistakes inevitably 
means to taunt and disrespect him. They then forget this and 
reiect this established sunnah, at the same time mocking at those 
who practise it. Whether or not they realise it, their mockery also 
includes those Imams whom they often defend wrongly, and who 

are correct about the Sunnah this time! In fact '^ ey are 

the Prophet (Sallal laho alaihi wasallam) himself for he is the o 

who brought us this sunnah, and so jeering at it is equivalent to 

jeering at him. 

As for putting the finger down after pointing, or limiting the 

movement to the affirmation (saying laa llaal } a - thel ? “ f fL, 

...') and negation (saying: illallaahu: '... excep aa , 

has no basis in the Sunnah; in fact, it is contrary to the Sunnah, 

as this hadith proves. 

,h. harfith that he would not move his finger does M 

have an authentic isnaad, aj ljiaypjdlin^^ 

Dawood . Even if it were authentic, it is negatory, whi 

above is affirmatory: the affirmatory takes preceden 

negatory, as is well-known among the scholars. hnnki 

[End of quote from Al Albam s book] 
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ft* whwn w* took up At tbit Hndttti In the English Translation of 
fh* £,man of imam Abu Oawood (1/904. pg. 252) we found that 
AMuitoh »bn *1 Zubair Radi Allaho anhu said ; "The Prophet 
($*** »*hc #Ueiht wasallam) used to point with hit finger (at the 
end or Tethehhud) tnd he would not move It" 

imam Muslim (Rehmatullah elaih) also reported Ibn al-Zubair Radi 
Aiiahu tnhu narrating from his father: 

Sehih Muslim, Kitab al salat, book 4 


Chapter 05 HOW JALSA IS TO BE OBSERVED 

^ cH j**-* O-* 1 ‘ 1 : ^ 

*JJU*t J» M. <{Ax jJ ^ *** 

jai Ul f-Uj <uit <111 ^ 4JI jLi JLi <<jJ u-c cH 

^ 6JU LT^ 


Abdullah bin Zubair narrated on the authority of his father: When 
the Messenger of Allah (Sallal laho alaihi wasallam) sat in prayer 
ne pfaced the left foot between his thigh and shrank and stretched 
the right foot and placed his left hand on his left knee and placed 
ns right hand on his right thigh, and raised his finger.. 

JtiUa, jjti 

Z jL & •j *>**'d* v-a ^ J u * u *** 

4* \'J fLmj <xl£ <iil jLa <111 J>*»j JL* ‘j&jH l* 

j > tf J-Jl *JUJJ 6 iii ^ >*•*■* 

.CAj J^-JI <i£ OLj jku,^ <**-J Jc <*l*l <*f-4 3 ^’j 

Abdullah bin Zubair narrated on the authority of his father that 
when the Messenger of Allah (Sallal laho alaihi wasallam) sat for 
supplication, Le. tashahhud (blessing and supplication), he placed 
hs nght hand on his right thigh and his left hand on his left thigh, 
and pointed with his forefinger and placed his thumb on his 
imiiddfe) finger, and covered his knee with the palm of his left hand. 
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Als0 narrated by Abu Dawood [988] 

An d in the narration of Nasai (1275), Abu DaWood (990) and 
Ahma d (15668), ’His gaze would not pass beyond his pointing.' 

^ *** **** b* **j bt ***** 

^Ji jt b^ 6* ‘fc*^ o* 6* <Hldjox 6* 

fjj t 4 juj£J S^LcJl ^ (jJa Ul <jL£ f-Lu.J <JtLx <JJI j-La 

UUb <$>-±11 6 ^J If? Lt^i fl*^l ^ ^ <**411 

•1*1* 


( ^y\ JC «i*Lu (>J alia. Liu la ‘Aou Jj (juj^j Liu 1 a ‘ JjjAa >4 Jllc LiSl-aj 

j I at II Jt i*i HI <jL£ fl-»j <4* ^111 {J** *1H J>“*j ut t j* L 6*1 6* 6* 

jitJ Jljl (A 6d -i fr^J 

.L\+JL jUIj J 


ibn 'Umar reported that when the Messenger of Allah (Sallal laho 
alaihi wasallam) sat for tashahhud he placed his left hand on his 
left knee and his right hand on his right knee and he raised his 
right finger, which is next to the thumb, making supplication in this 
way, and he stretched his left hand on his left knee. Another 
version on the authority of Ibn Umar says: When the Messenger 
of Allah (Sallal laho alaihi wasallam) sat for tashahhud, he placed 
his left hand on his left knee and placed his right hand on his right 
knee, and he formed a ring like (fifty-three) and pointed with his 

finger of attestation. 

Also narrated by Tirmidhi 294 and Nasai 1269. 


(ji ,jlc ij£- ‘f-ij* ^ 6* fl*“* 6* '■HI* ifl* ^ b* ^ , l ^ 

SX-JI yj ylaJL ilixl ^ 

Ue <ut yU <111 j>-j ^ J 1 " ^ ^ 

yi yjL t jl yli JU ji-U fL. j <ilc <U> yl- <U' J>“J ^j aJii 
«a yi-w ^ ^ tr-j 

.(jjuJI *iii ylc tfj-ttl' 

•Ali bin Abdur-Rahman al-Mu aw reported: ’Abdullah bin Umar 
saw me playing with pebbles during prayer. After finishing the 
prayer he forbade me (to do it) and said: Do as the Messenger of 
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Allah (Sallal laho alaihi wasallam) used to do. I said: How did 
Allah's Messenger (Sallal laho alaihi wasallam) do? He said that 
he (the Messenger of Allah) sat at tashahhud, placed his right 
palm on the right thigh and closed all his fingers and pointed with 
the help of finger next to the thumb, and placed his left palm on 
his left thigh. 

Similar ahadith can be found in other books. 

Sayyiduna Wail bin Hujr Radi Allahu anhu says, 'I saw 
Rasoolullah sallal lahu alaihi wasallam make a circle with his 
thumb and middle finger, and lift the one next to it (the forefinger) 
praying with it in tashahhud. [Ibn Majah 912 and Nasai 1264] 

All these hadith from sahih Muslim talk about raising fingeT. 

There are other hadith [Sunan Abu Dawood (988, 990), Sunan 
al-Nasai (1270] which clearly mentions that prophet DID NOT 
move his finger. 

However, there are few ahadith which is talks about moving finger 
in tashahhud. But all these ahadith have been narrated by only 
one narrator. To understand this issue we must first understand 
what is a ‘shadh hadith’. In English 'shadh hadith ‘is translated as 
‘deviant or odd hadith. 

One of the conditions for a sahih [authentic] hadith is that the text 
and transmission of the hadith must be free of shudhudh, or 
"variance from established standard narrations of it." An example 
is when a hadith is related by five different narrators who are 
contemporaries of one another, all of whom relate the same 
hadith from the same sheikh[teacher] through his chain of 
transmission back to the Prophet (Sallal lahu alaihi wasallam). 
Here, if we find that four of the hadiths have the same wording but 
one of them has a variant wording, the hadith with the variant 
wording is called shadh or "deviant," and it is not accepted, 
because the difference is naturally assumed to be the mistake of 
the one narrator, since all of the narrators heard the hadith from 
the same sheikh. 

Now, all of the versions of the hadith mentioning that the Prophet 
(Sallal lahu alaihi wasallam) moved his finger [which the 
salafis/wahabis use] have been related to us by way of Za’ida ibn 
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_ -ig *}-Thaqafc. a narrator who ts considered friable, and 
~ - 3 -c,nCteC it Inom the hadi£h sheikh As#n ton Kulayb. who 
t from ^ts father Kufeyb ton Stohab, from Wall ton Hujr 

^H**an* 

^ find that this version of "moving the finger contradicts 
r ^sons ^ the nadir tramsrTifted from the same sheikh, Asim ton 
o* no ess than ten of Asim s other students, all of them 
'^iaoe *r c Asim report that the Prophet (Sattal lahu alaihi 
*' 2 £ 3 la~ hid not move but rather pointed (ishara) with his index 
*osr v>ward5s the ptoia or "direction of prayer") 

fc s -ear that aii the hadrth which talks about “moving* 
r*J been narrated from Zad ton Qudama ai Thaqafi. This 
T s related by Ahmad (4.318), Bayhaqi (2.132), Ibn 
(1.35*), and Ibn Hibban. with a reliable chain of 
',__C -,, 33 ;— except for Kulayb ibn shihab, who is a merely 
^iTSuoTort “tenable" (thiqaMhat the Companion 

said that when he watched the Prophet 
*»! ^JSSSS.) kneeling in the Tashahhud or 
S» 2 3t1J at a _ . . . —ye, Prophet lifted his [index] 
-esrAcato' of Pa* of his P / • ^ ^ [some 

fnoe- a ->0 »w “ [wintefl oversales, their hands 

ire-; ar*® - thatf and saw Ul A, n 5 170 - 71 ) This was also 

"°*' r9 -sunan (1268) and Ibn Majah (Vol 5. 

3 P 3 TEC oy imam Nas» »"«»® 

hdft 170) 

T-here « no mention of tne , 

sroew rw -elated by Zaid (ibn -moving the finger" 

is mentioned earlier *J’ 18 transmitted from the same 
cortwSets versions of the ha (han ten 0 f 'Asim's other 

sheikh Asim ibn Kc'ayb, by heard 'Asim report that 
Kjoents ail of them reTtafole^ not mov e but rather 

Prophet (SaHal lahu alatfn ^"®"’ ) er (tow ards the qibla or 
rJZZ (ishara) wrth his index finger l 

'dnecton of prayeT). hadit hs, which are well 

^nese companions of ‘Asim ( 
sjrerfbcated (hasan)) are. 
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Sufyan al-Thawn: “then he pointed with hts index finger , putting 
the thumb to the middle finger to make a ring with them" 
(al-Musannaf 2,68-69); 

Sufyan ibn ‘Uyayna: "he joined his thumb and middle finger to 
make a ring, and pointed with h«s index finger* (Ahmad, 4.318); 

Shu'ba ibn af-Hajjaj: "he pointed with his index finger, and formed 
a ring with the middle one" (Ahmad. 4.319): 

Qays ibn al-Rabi‘: "then he joined his thumb and middle finger to 
make a ring, and pointed with his index finger* (Tabarani, 
22.33-34); j 

Abdul-Wahid ibn Ziyad al-'Abdi: "he made a ring with a finger, and 
pointed with his index finger* (Ahmad. 4.316); 1 

‘Abdullah ibn Idris al-Awdi: "he had joined his thumb and middle 
finger to make a ring, and raised the finger between them to 
make du'a (supplication) in the Testification of Fanh (Ibn Majah, 
1.295); | 

Zuhayr ibn Mu'awiya: "and I saw him TAsim] say. Like this, —Mid 
Zuhayr pointed with his first index finger, holding two fingers in, 
and made a ring with his thumb and second index [middle] finger* 
(Ahmad, 4.318-19); | 

Abu al-Ahwas Sallam ibn Sulaym: "he began making du a 6ke 
this—meaning with his index finger, pointing with it—" (Musnad 
al-Tayalisi, 137); 

Bishr ibn al-Mufaddal: "and l saw him TAsim] say, Like this,’—and 
Bishr joined his thumb and middle finger to make a ring, and 
pointed with his index finger" (Abi Dawud, 1 251); 

and Khalid ibn Abdullah aFWasrti: Then he joined his thumb and 
middle finger to make a ring, and pointed with his index finger* 
(Bayhaqi, 2.131). 

All of tfiese narrators are refcabie (thrqat), and aft heard Asim in 
Kulayb relate that the Prophet (Saiial lahu alaihi wasaMam) 
"pointed with (aehara br) his index finger* during the Testimony of 
Faith in his prayer. There are many other narrations of "posing « 
with the index finger" transmitted through sheikhs other than j 
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‘Asim. omitted here for brevity—four of thAm » 

Sahih Muslim, 1.408-9). The point is, for iiluatrallnn in 

ot a shadh or "deviant hadith," that the version^** mWn ' nfl 

finger was conveyed only by Za'ida ibn Qudaria fromT 1 ." 8 '** 
K h,i7avma says: “There is nnt n ^ . . a ° m A»lm fea 

. .nharrikuha Che moved it') ex^ T^Tj^r; 

Ij hn gudama)" [Ibn Khuzayma | 13541 Quad by /aid 

ln other words, since this same hadith was reported throuoh 
thir ,een other chains of narration, and none of the rou of 
narration mention the phrase “I saw him moving it" except for one 
this specific phrase is considered a shadh (deviant/odd) addition 
that is to be disregarded, while the rest of the hadith is authentic 
and is to be acted upon 


So we know that the Prophet (Sallal lahu alaihi wasallam) used to 
point with his index finger, and that the version of "moving his 
finger" is shadh or "deviant," and represents a slip of the narrator, 
for the word ishara in the majority's version means only "to point 
or gesture at," or "to indicate with the hand," and has no recorded 
lexical sense of wiggling or shaking the finger (lisan al-'Arab, 
4.437 and al-Qamus al-muhit (540). This interpretation is explicitly 
borne out by well authenticated hadiths related from the 
Companion Abdullah ibn al-Zubair that "the Prophet (Sallal lahu 
alaihi wasallam) used to point with his index finger when making 
supplication [in the Testification of Faith], and did not move it" (Abi 
Dawud, 1.260) and that he "used to point with his Index finger 
when making supplication, without moving It " (Bayhaqi, 
2.131-32). 

jjlj 

. / ^ ///2- SjLiVI 

a** 


Narrated Abu Maalik Numair al-Khuza'i: 


^ ‘l ^ 1 • ua - Ui j" a> 

:i>jt ^ ^ aiu ^ ^ .> ^ 

J* klji Luil j j Oc <ui y+ill ii j JLi ><* 
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I saw the Prophet (Sallal laho ataihi wasailam) placing m r&t 
hand on his right thigh and raising his forefinger curving * a me 
[Sunan Abu Dawood, Kitab Al Salat] 

Also recorded by Ahmad 15439, Nasai 1274 and Jbn Hibban 
1943. 

Jx Jx 1 * ^ 

<jjljJJI ^ '<UljxC(>»^Lfc 

VjLj Ijl 

4ju 1 ^,-i^I Jli jLuJ^ ^ 2^J** 

<Jx 4UI ^LO ^j\ ^ f* J 

JUixi ^ix 

Narrated Abdullah ibn az-Zubair: The Prophet (sallal iahu aWN 
wasailam) used to point with his finger (a *** 
tashahhud) and he would not move it. [Sunan Abu Dawood. 

Kitab Al Salat] 

In al-Nasa’i (1270) it says: "He used to point with his finger when 
making du’a but he did not move it . 

In Bayhaqi (Sunan Bayhaqi. 2.131-32, hadith 2736; it saysC he 
used to point with his index finger when making supplication, 

without moving it ". 

In Musnad Abu Awanah 2/226 (Dar al Ma rifah edition Beirut) i 
says: he would not move it . 

In Baghawi (masabih as-sunnah) (676) it says: he would not 
move it. 

Imam Nawawi has declared it sahih in his al Majmu 3/454 

Although the hadith of moving fingers during tashahhud is saWt 
(authentic) it will not be acted upon because it is a shadh 
(dviant/odd) hadith. This has been explained in the beginning. 

Finally, we may note that Imam Bayhaqi has joined between the 
Za’ida ibn Qudama hadith (which is odd/deviant) and the many 
hadiths that apparently contradict it by suggesting that moving the 
finger in the Za’id ibn qudama's hadith may mean simply lifting 4 
(rafa a), a wording explicitly mentioned in one version recorded by 
Imam Muslim that the Prophet (Sallal lahu aiaihi wasailam) 
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raised the right finger that is next to the thumb 
^ if (Sahih Muslim). 


and supplicated 


imam al-Bayhaqi said: 

lily •*.£ ^ *jL£VI cLja^JL ^ . | i .. f 

^ s ^ ^ j. ^ z +«. j 

*bj ^ L cJ j b *Ai u 1 * <Uc ill\ ^ .; H 

jLuiLjjlj 

-It is possible that he meant by moving it, pointing with it, not a 
repetition of movement, and that would make it agree with the 
narration of Ibn al-Zubair." .“ 


Then he narrated with an authentic isnaad back to Ibn al-Zubair 
(Radi Allahu anhu) that the Prophet sallal lahu alaihi wasallam 
would point his finger in du'a without moving it. 

So according to Bayhaqi, the contradiction is only apparent, and 
raising the finger is the "movement" that Wa’il saw from the 
Prophet (Sallal lahu alaihi wasallam) and the people’s hands 
under their cloaks, according to Za’ida ibn Qudam’s version, 
which remains, however, shadh or "deviant" from a hadith point of 
view, unless understood in this limitary sense. 


Ruling from Fiqh schools 


Hanafi School 

Abdullah bin Zubair narrated on the authority of his father that 
when the Messenger of Allah (Sallal laho alaihi wasallam) sat for 
supplication, i.e. tashahhud (blessing and supplication), he placed 
his right hand on his right thigh and his left hand on his left thigh, 
and pointed with his forefinger , and placed his thumb on his 
(milddle) finger, and covered his knee with the palm of his left 
hand. [Sahih Muslim] 

Imam ibn abideen wrote a monograph Rafa at-Taraddud fi Aqdi'l 
Asabiy inda't Tashahhud on this subject which also examines 
different ways of raising this finger. The chosen position from 
various of hanafi resources is that which is narrated from imam 
a bu ja'far [at-Tahawl] that you should leave the fingers open and 
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just before you say” laa," clasp the last two fingers within the 
palm; make a circle with the tip of the thumb and the middle finger 
and then raise the index finger . After the saying of the name of 
Allah you drop the finger. 

In the Muatta of Imam Muhammad (Rahmatullah allyh) It is 
written: 

Maalik has informed that Muslim ibn Abi Maryam Informed from 
Ali ibn Abdur Rahman al-Muawiy that he said, Abdullah Ibn Umar 
[Radi Allahu anhu] saw me whilst I was playing with pebbles in 
Salaat. When I turned (after completing my Salaat), he prevented 
me saying ‘do as Nabi [sallallaahu alayhi wasallam] did.' I asked, 
‘what was Nabi's practice?’ he said, 'When Nabi sat in Salaat, he 
placed his right hand on his right thigh and he clasped all his 
fingers and pointed with the finger next to the thumb, l.e. index 
finger and he placed his left hand on his left thigh. - 

Imam Muhammad [Radi Allahu anhu] said, 'We adopt the practice 
of Nabi [sallal lahu alaihi wasallam] and this is the view of Imam 
Abu Hanifa [Radi Allahu anhu]’ 

Mailiki Fiqh 

Imam Maalik also only mentioned pointing of the indexfinger and 
not moving of it in his Mo'atta: 

Section: Behaviour in the Sitting in the Prayer, Book 3, Number 
3.13.51 

Yahya related to me from Maalik from Muslim ibn Abi Maryam 
that Ali ibn Abdur-Rahman al-Muawi said, "Abdullah ibn Umar 
saw me playing with some small pebbles in the prayer. When I 
finished he forbade me, saying, 'Do as the Messenger of Allah, 
may Allah bless him and grant him peace, did.' I said, 'What did 
the Messenger of Allah, may Allah bless him and grant him 
peace, do?' He said, 'When he sat in the prayer, he placed his 
right hand on his right thigh and he closed his fist and pointed his 
index finger , and he placed his left hand on his left thigh. That is 
what he used to do. 

Ibn Abi Zayd al-Qayrawani (d. 389 AH) says in his Risala -on 
Maaliki Fiqh: 
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■•While you are saying the tashahhud you put your hands on your 
thighs, clenching all the fingers of the right -hand except your 

orefmgerwhich you extend with its side uppermost" 


Meaning: the side of the finger is facing upwards, while the 
bottom of the finger is neither facing the sky or the earth. 

There is some difference of opinion as regards the movement of 
this finger- There are those who say that by holding it straight you 
are indicating that Allah is one God while those who move it say 
that doing so repels shaytan. I think they mean by this that you 
will be reminded in your prayer by moving your finger of what will 
prevent you, if Allah wills, from becoming forgetful and distracted. 
Your left hand is laid flat on your left thigh and you neither move it 
nor point with it. 


Al-Qadi Abu Bakr ibn Al-Arabi said: 

(jl Inillllll 4 • /»6 A l^jl JjjIj 

Ld (f (jLkmuJJ Ul I jaIxIj <c±Sj^L Ijl 

ULfi ‘6 j ^jJlj jlkjLuJl £aLi 

■o L m JL jt mi 1 6 i <jl1c LajI 


Translation: 

"And I wonder at he who says it repels the shaytan if it is moved! 
And know that if you move for shaytan one finger, he will move for 
you ten. Shaytan is only repelled by sincerity, khushoo' 
(submissiveness/ reverence/ awe), dhikr, and seeking refuge in 
Allah from him. But from moving it, no! One should only point with 
the forefinger " 




And he said: 


<LL LfjU 4 jIjJ Vj ( lL^wllII J .^1 ^ld 


"Beware of moving your fingers in the tashahhud! And don't pay 
attention to the narration in the Utbiyya, for it is a 
catastrophe/scourge." 


[the narration found in the Utbiyya book that he refers to is a 
report that someone saw Imam Maalik moving his finger in the fajr 
Prayer.] 

And most hadiths say that the Messenger of Allah, salla Allahu 



i 

! 
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alayhi wa sallam, used to clench the fingers of his right hand and 
make a ring, except the forefinger with which he would point. 

There is only one narration that he, sallal lahu alaihi wasallam, 
moved his finger, and it has been questioned. 

Now, the Maalikis used to be the only people to move the finger, 
based on the report in the Utbiyya which al-Qadi Abu Bakr ibn 
al-Arabi attacked, and they moved it from side to side. 

Ibn al Hajib al-Maaliki has also clearly mentioned in his al 
Mukhtasar of Fiqh that the most famous view of Imam Maalik is 
not to move the finger. Besides, the movement of the finger even 
according to those Maaliki scholars who are of that opinion is 
quite different from the constant and rigorous shaking that some 
people practice. 

Then al-Albani came with a novel interpretation of the hadith of 
moving the finger, and for the first time in history, he began 
moving his finger up and down!! 

Shafi’i Fiqh 

Imam Nawawi said in ‘al-Majmu’’ (3/398): 

“And should one move his finger when lifting it to point with it? 
There are several opinions on this. The correct one - which is the 
clear opinion of the majority of scholars - is that one should not 
move his finger, and if he does happen to move it. this is makruh 
and does not nullify his prayer due to it being a minor movement. 
The second opinion is that it is haram to move his finger, and his 
prayer is nullified if he moves it...and this is a weak opinion. The 
third opinion is that it is mustahab to move it, and their proof for 
this is the hadith of Wa’il bin Hujr in which he described the 
Messenger of Allah placing his hands in the tashahhud, saying: 
“Then, he would raise his finger, and I saw him moving it to make 
supplications." This was reported by al-Bayhaqi with an authentic 
chain, and al-Bayhaqi said: “It is possible that what is meant by 
‘moving it’ is that he lifted it up to point with it, not that he would 
move it repeatedly.”"' 

• : .<■ -I! *hi± 

Imam An Nawawi says it in his Minhaaj ut Talibin: 
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-fcVnen the Shahaca is read in the Tashahhud one shouw ra 
ns fir;e' at saying ■illaMaah' . The flnger wj „ 

Ac cord"»g to the zah.r qawl ft. thumb wjM be 

*xiexfin9 er * 


Tbe narration ot ion az-Zubair Radi Allaho anhu, who renortArt 
The Prophet .Sallal iaho alaihi wasallam) would point with his 
finger while supplicating, and he would not move it." This is 
by Abu Dawud. Imam Nawawi also mentioned it 


?.2tSO 


imam a^-Sayhaq* and Nawawi were great shafi'i scholars of hadith 
who fotowed this hadith of Ibn abZubair, besides so many other 

ssnoiars of hadith. 


jrdat s-SaUK wa Uddat al-Nasik - [This book gives the Shafi 
Madhhabs views] by Sheikh Ahmad Ibn Naqib ai-Misri, d. 769AH 

4 368 CE: Rehmatullah alaih. states: 


‘One coes not move it while it is thus raised (Sheikh Umar 
Baraka! said in his commentary to Umdat al-Salik: following the 
Sumah from a hadith related by Abu Dawud. It is offensive to 
move it here though some hold that it is recommended, the 
evidence for which is also from the Sunnah, in a hadith related by 
Bayhaqi, who states both hadiths are rigorously authenticated 
Sahih). Precedence is given to the former hadith (i.e of Ibn 
Az-Zubair), which negates moving the finger, over the latter 
hadfti. which affirms it because scholars hold that what is sought 
in prayer is lack of motion, and moving it diminishes one's 
hum*ty)* 


Kanbali Fiqh 

on Qudamab al-Maqdisi said in al-Mughni’ (1/524): 

'One should pomt with his index finger upon mentioning Allah in 
the tashahhud due to what we have narrated, and he should not 

move t T 

^hman bin Ahmad al-Hanbali said in ‘Hidayat ar-Raghib li Sharh 

timdat at-Tafib‘ (p. 126): 

he should raise his finger without moving it around in the 
!as bahhud and white supplicating in his prayer." 


j 
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Ibn Hazm ai-Andalusi said in al-Mubafla (4/151 Y 

•And we prefer that when the one m prayer site for the tashahhud. 

he points with his finger and does not move it' 

This was also affirmed by MuqM at-Wadn in 'as-Sahih at-Musnatf 


(2/265). 


oooo 
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(Part IV) 

When to stand up during Iqamah 

cnme neople say that it is not 


some people say that it is not necessary to swr - 
tinie of iqamah when the Mukabbir (person who JroScw 
iqamah) says a^JI ^-Lx ^ 1 Hayya alal Salah" or -\u« . 
■Hayya alal Falaah", rather one should stand at the begi^C 
the Iqamah. 9 * v 

At the time of takbeer there is instruction to keep sitting It is 
abominable and forbidden to stand. When the person who is 
calling takbeer pronounces hay'ya alal falah (come towards 
prosperity) the persons should stand. 

In this connection the clarification of the honorable jurists and 
commentators of hadiths are given below: 

The Ulama [scholars] of Islam have explained the three different 
ways of standing up during the Iqamah for the purpose of 
following the Jamaat (congregation). They are: 

(1.1) When the Imam enters the Masjid from the side of Mihraab 
(niche) 

(1.2) When the Imam enters the Masjid from the back or from the 
sides, and 


(1.3) when both the Imam and Muqtadis (followers) are present in 
the Masjid at the time of Iqamah. 

As far as the first two methods (1.1 and 1.2) are concerned; no 
differences exist amongst any group. 

Allama Abu Bakr Bin Masud al Kasani (d.587/1191) writes in 
Badaiu al-Sanai’ fi Tartibi al-Sharai’. "If the Imam is outside the 
masjid, the muqtadis will not stand until the Imam does not arrive. 
If the Imam enters the Masjid from the front of the Saf (row) and 
when the Muqtadis see the Imam, they should stand up because 
when Imam enters the Masjid, it is regarded as if he has reached 
the place of Imamat. If the Imam enters the Masjid from the back 
°f the rows, according to correct saying, from whichever row t e 
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Imam passes, the people of that row should stand up." (Kitab al 
Salat) 

2 Allama Zayn al-Abidin Ibrahim al-shahir bi-lbn Nujaym al-Misri 
al-Hanafi (d.970/1563), writes in al-Bahr al-raiq”: "If the Imam Is 
not in the Mihraab (niche), then the people of every row should 
stand when the Imam reaches them. If the Imam enters the 
Masjid from the front, the people should stand up when they see 
the Imam." 

It is seen that in present time point number (1.3) above is the 
usual case. 

And in this situation the ruling as per Hanafi fiqh is: 

“When the Imam and the Muqtadis all are present in the Masjid, 
then it is Mustahab (recommended) for all of them to stand up or 
Jamaat when Mu'azzin says "Hayya alal Salaah" or "Hayya alal 

Falaah". 

From salaf as-saliheen 

1. Umar ibn Abdul-Aziz said: “When the mu'azzin says 
“qad-qaamatis salah” then stand; now the salah has been 
established. [Ibn Abi Shaybah, al-Musannaf, 356] 

2. Ibn Jurayz asked “Ata if it was correct that it had been said that 
when the mu’azzin says “ qad-qaamatis salah” then the people 
should stand. Ata’ said: ”Yes”. [Abdur-Razzaq, al-Musannaf, 505] 



3. Imam Muhammad narrated from Ibrahim al-Nakhai: “When the 
mu’azzin says hay’ya alal fala’ah then the people should stand 
and make rows. When the mu’azzin says qad qamatis salah then 
the imam should say the takbeer.” He adds this is the opinion of 
[Imam] Abu Hanifa and we adhere to it and if the imam waits until 
the mu’azzin finishes the iqamah and then says the takbeer, there 
is no harm in it either. All this is fine.” [Imam Abu Hanifa, al-athar, 

21] 1 

4. In the Muwatta of Imam Muhammed. 

In the chapter of salah;’ section 32 under the topic of 
"straightening the rows" the third narration states: 

"Muhammed said: "when the caller to prayer (mu'azzin) has said j 
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, » h the people ought to stand to pray, form rows, 

jaVV a ala' fa rnW T a nd place their shoulders together. Then 
fihten the rows and P^ Qad . qaamati8 8alah , the imam 

^e n the ^ ahu akbar. That is the verdict of Imam Abu hanifa, 
shoU Aiiahhave mercy on him. 

A a caid "Abu Hanifah informed us saying, "Talha ibn 
5 MuhammadI sai , | brahilT , said „ when the mU 'azzin 

Musarrif narra f , aah ['Hasten to success,'] people ought to 

r“ aid Ihun whan tha mu'.zzin w had 

St3 matis salah ['Prayer is about to begin],' the .mam says the 

takbeer j airi "We adhere to this and it is the verdict of Abu 
Muhammad “J; i8 He , hav e mercy on him. But if the 

Hanifa, may Alla , finishes his iqamah and then says 

Z no E in this, aii of mat is good" (Kitab ul 

Athar, page 39) 

RULING from jurists 

m ,«i Jurists ond sen®., of '.lam haw w*”" *» 

:n AM BO.,Bin « 0 d SSS 

- —W - 

'Hayya alal Falaah'." (Badaiu al-sana.) 

, „ i, in T.nw., 

near the M.hraab (niche), then Imam and the Muq^ 1 shou 
stand up at the time of 'Hayya alal Falaah. (Kitab ai ba.a > 

3. Allama Ibn Abideen Shami 
references of authentic books that peop e 

time of "Hayya alal Salaah" or "Hayya alal Fala . 

4. It is mentioned in Tabin al haqaiq "When ^ ^ 

Hayya alal Falaah' he in fact has commanded I fo Q.yaa 
(standing). Therefore, it is Mustahab (recommended) to ry 
towards it." (Kitab al Salat) 

Note: Tabeen al-Haqaiq is a commentary on Kanz al-daqaiq fi 
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tunj *<*«*) m» »» ,mam *****• *"• Ahmad 

turn ^'v Tabeen ai-haqa»q was 

written b> imam AMHafe Ai-Za* AJ-Hanafi <d 747 AH). 

5 n « mentor** « Dw aJ-hokkan fi stwh ghurar aFahkaam 
(by Mohammad Wr F^rnurz ^ Ah Mu«a Khosraw aFTara^. d 
885 AH): 'Standing up « «i Sat time when 4 « said Hayy 
Falaah' The meaning of 'Mayya alat Fa laah is cow.be 
attentive'. Therefore it is Mustabab to huriy towards ft. i 


Satat> 

6 imam Abu Hanifa and Imam Muhammad said that people 
should stand m lows when the Mu azzrn says "Hayya aW Salah. 
(Umdah aVOan fi Shartt Sahih al Bokhan' written by Imam Badr 

a (-Din aJ-Ayni al hanafi. d.855 AH) 

T. Imam al Oastalam *d 923 AH) writes in Irshad aFSari li Sharb 
Sahih aFBukhatvTt is reported from Imam Abu Hanifa that people 
should stand at the time of Hayya akal Fa<aah. 

g There exists in Durr ai Mukhtar' with Radd al Muhtar' Vol. 1, 


P 322: 

“ Standing of Imam and followers at the time of pronouncing hayya 
aiai falaah is desirable/ 

9 There is in Sharah Waqaya Vol. 1. Majeedi P. 136: 

“Let imam a no followers stand when hayya alal salah is 

pronounced* 


10. Sheikh Hasan bin Aii shurunbulali writes in Miraqiul Falaah: 

“if imam is present near the niche (Mahrab) in the mosque then 
the etiquette of the prayer is that the imam and the followers 
should stand when Mukabbir pronounce hayya alal falaah/ 


11. Mulla Ali Qari Writes in Mirqat Sharah Mishkat vol. 1, P. 419: 

“Our Honourable Imams Hazrat Imam Aazam.lmam Abu Yusuf 
and Imam Muhammad Rahmatullah Alahim have said that the 
Imam and the followers should stand at the time of pronouncing 
hyya alal falaah/ 

12. Hazrat Sheikh Abdul Haq Mohaddith Dehlvi Bukhari 
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, . A , alh writes in Ash'atul Lamat, Vol. 1, page 321; 

hmatulla n 

Rah a hie iusists state Madhab is that one should stand at 
Tie h ° n o 0 “p ron ouncing hayya alal salah.’ 

Ihe t me h Outbuddin khan writes in Mazahir al Haq (the Urdu 

13 Nawa Mjshkat ) that the jurists have written that when 

pronounces hayya alal salah the followers should stand 

at that tirn® • 

Q adi Thanaullah paani-pati writes in ma la budda minh, P. 44: 

14 , The imam should stand at the pronouncement of hayya alal 

salah.” 

» has been made clear with many quotations of Fiqh and 
ThUS ’ ontaries of Ahadith that when the Imam is near the Mihraab 
COm hai in the Masjid it is Mustahab (recommended) to stand at 
SS, ot'K w Ul Salah" or "Ha„. 1.1 F.M." 

^ lands u j> at the winning of the Iqaameh, then £>s 
Makruh. [disliked 2 : 

1 skkswsr rss: 

sksssss*«—- ss: 

Sit down and when the Muazzin says Hayya alal Falaah tne 
stand up." 

2 Allama Saved Ahmad Tahtawi (d.1289 AH) writes in al Maraqi 
a, “ ' When the Mu'azzin starts the Iqamat and a person 
entered the Masjid at that time, he should srt down^He must nrrt 
stand and wait because it is Makruh as .t ^enhoned m 
'Jaami’ul-Muzmiraat ' of Qahstaani. It is own 

stand in the beginning of Iqamah is Makruh, a many 
unaware of this fact". 

3. Mufti Shareaful Haq Amjadi, the Mufti of Jamta ^shrahya 
Mubarakpur mentions twenty one books of Han ^ 
that it is Makruh to stand at Iqamah, that it shou o a uih" Q r 

and that people should stand at the time of Hayya a a 
"Hayya alal Falaah“. 

4 Allama Abdur Rahman Al Jaziri (d.1360 AH) writes: According 
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to shafi flqh It Is Sunnah to stand for Salah when the Mu'aztfn 
completes the Iqamah." (Al-Flqh ala al-madhahlb alArba’ab) if § 
person following shafl’i flqh stands In the beginning of the Iqamah, 
then he loses the reward of the Sunnah, 

Some people say that It Is difficult to straighten the Saf (row) If 
people stand at "Hayya alal $alah M or at "Hayya alal Falaah", 
therefore, It is better to stand up In the beginning of the Iqamah. 

In reply to this: Could the sahaba, Taab'ln and great Jurists not 
understand this reason? In that period there were neither 
markings made in the Masjid nor were there carpets and mats. 
Nowadays, in every Masjid, all the necessary arrangements are 
made to keep the rows straight. The reason for not having the 
rows straight in good time is not that the people stand at the time 
of "Hayya alal Salah". In fact, the real reason for not having the 
rows straight in good time is that people come Into the masjid and 
sit here and there. When the Iqamah begins, they hesitate to 
come in front quickly. This evil practice should be stopped. 

Some people say that in Sharah Waqaya and in some other 
books it is said that the people should stand up at the time of 
"Hay’ya alal Salah" and in "Fatawa Hindiya" and in some other 
books it is said that people should stand up at the time of "Hayya 
alal Falaah". Which one of these two sayings should one 
practice? In reply to this Imam-e Able Sunnat, Imam Ahmad 
Ridha Khan Bareilvi says: "In my view, there is no contradiction in 
the sayings of Sharah Waqaya and Fatawa Hindiya because the 
first saying is attributed to the end of "Hay’ya alal Salah" and the 
second saying is attributed to the beginning of "Hayya ataf 
Falaah". In fact, both the sayings are practiced together. It means 
that people should start standing when the Mu'azzin is ending 
Hayya alal Salah" and they should be upright when he is at 
"Hay’ya alal Falah". (Fatawa Ridhwiyya) 

Note 2 

Some people say that there is instruction to the Imam to begin the 
salah calling takbeer-e-tahreema (Allahu-Akbar) immediately after 
the pronouncement of Qad qamati-s-Salah: hence if the people 
would stand on the pronouncement of hay’ya alal falah then the 
rows would not get straightened for which the hadith is highly 
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, „ f And d the rows are set right, by the time taMwet-e-ula 
, takbeer! will be missed, therefore people should stand In 
C*’’ beginning of iqamah. 

tne ve,y 

comment on this statement is that; let the Imam begin the 
" ve r calling takbeer e tahreema just when Qad qamatl-s-Salah 
?f pronounced; this is desirable according to both sides. And while 
tamah' to remain standing prior to the pronouncement of hayya 
i a l salah is abominable as it has already been discussed with 
reference to Fatawa Alamgiri, Radd al-Muhtar Tahtavl al-Maraqt 
ai-Falah and Umdat al-Raya. Hence if the followers could not get 
takbeer-e-ula in an effort to keep away from this abomination. 
Then the Imam should delay Takber e Tahreema. 

This is because there are three advantages in calling Takbeer e 
Tahreema after the pronouncement of Iqamah. 

Both Imam and the followers will be able to respond completely to 
the call of iqamah by mua'zzin which is desirable. 

The Mu'azzin will finish calling iqamah and thus will be able to get 
takbeer-e-ula (initial takbeer) and this is also desirable. 

The followers will be able to keep away from the abomination and 
will straighten the rows as well. If the imam practices a desirable 
act, to beign the salah after having called takbeer-e-tahreema 
immediately after the pronouncement of Qad qamati-s-Salah then 
he himself and the followers themselves will have to desist from 
another desirable act, i.e. none of them will be able to respond 
completely to the iqamah, and secondly, the mu'azzin will not be 
able to get takbeer-e-ula. 

And third one is that the followers will have to be tainted with 
abomination by standing prior to the pronouncement of for setting 
the rows straight, hence for a desirable act, it will not be alright to 
commit abomination rather under the circumstances the desirable 
act will have to be given up as Imam Ibn Hummam has written in 
Fath al-Qadir Vol.1, P 202; 

When along with the commitment of abomination some other 
desirable acts are also forsaken, then that desirable act (which 
has caused all these) will not be pursed. That is why the masses 
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and the inhabitants of Harmaln act according to the assertion of 
Imam Abu Yusuf, l.e. the Imam should not call takbeer e 
tahreema just after the pronouncement of Qad qamatl-s-Salah, 
and rather he should begin the prayer when the iqamah is over.” 
(Sharah Waqaya P. 63). 

Moreover, the practice to put the rows in order even after the 
pronouncement of iqamah is established by the Prophet salal lahu 
alaihi wasallam himself. For instance, Hazrat Numan bin Basheer 
Radi Allah ta’ala anhu narrates that the Holy Prophet Sallal lahr 
alaihi wa sallam stood up to offer salah and he was about to call 
takber-e- tahreema that he caught sight of a person whose chest 
was getting out of the row. The Prophet salal lahu alaihi wasallam 
asserted, “O devotees to Allah! Straighten your rows." (Mishkat P. 
97. Narration of Muslim). In Addition to this it has be narrated in 
regard to Umar Farooq-e-aadham and Uthman Ghani Radi 
Allahu ta’ala anhuma, that they also did not use to call 
takbeer-e-tahreema although, pronouncement of iqamah got 
over; instead they would begin the prayer on getting the 
infromation that rows were set right. (Mo'atta of Imam 
Muhammad, P. 88, Published in Deoband) 
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